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EDITORIAL 
Geod’s Cause 


The articles in this number of The Student World have 
been written in relation to a series of questions, which are 
printed for reference on a later page. The choice of the 
subject will be justified if these varied statements stimulate 
discussion, and challenge individuals to make their own 
decisions as Christians. The two chief defects in our presen- 
tation of the problem are not without relevance. There are 
no articles from the Far East because the uncertain relation 
between national causes and God’s cause has for the time 
being deprived one colleague of his liberty+. Again the 
absence of an article written by a combatant is due to the 
fact that military duties have prevented another colleague 
from writing his contribution ®. 

This difficulty in ensuring the expression of an ade- 
quate range of opinion reminds us of a danger in war-time 
for the World Christian Community. We very quickly 
become isolated from one another behind frontiers. Indeed 
one might say that Christians today in different countries 
tend to have their own wars! It is perilously easy to form 
opinions about the titanic struggle affecting the very bases 


1 Since this Editorial was written the welcome news of his release has 
been received. 

2 Some notes by a combatant do however appear in The Student World 
Chronicle under the title: Thoughts on the ‘‘Holy War’’. 
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of its life, in which mankind is now involved, without 
knowing, or even caring to understand, the fundamental 
thinking of Christians in other nations. Perhaps The 
Student World may help us to realise that the issue of 
God’s Cause and Our Causes is not simply one on which 
Christians divide, but one which they must ever seek to face 
together, or leave the world to forces which grow steadily 
more united and more powerful. o 
But there is a second danger into which all such dis- 
cussion quickly brings us, namely that of being so occupied 
with the mental play of fitting our causes to God’s cause 
that we lose sight of that all-commanding cause ttself. 
Wisely our contributors keep on reminding us that all 


consideration of this problem takes its start from the King- — 


dom ‘‘which cometh not with observation’, but is “within 
you”. There is nothing tentative about the cause of God; 
He is not waiting for our human causes to fall into line 
with His, or for us to choose which of them will serve Him 
best. “‘No doubt the Kingdom of God is come upon you’. 
Christian thought must not, like political thought, call a 
halt until it sees the outcome of war ; it must have no sepa- 
ration between war aims and peace aims; nor must it pin 
its faith to any earthly victory. “The Kingdoms of this 
world are become the Kingdom of our Lord and of His 
Christ.” There is a false optimism about war, which 
believes that the peace of God may somehow result from it; 
and a false pessimism, which believes that the only result 
can be sheer destruction. As Christians we know that He 
“hath delivered us from the power of darkness, and hath 
translated us into the Kingdom of His dear Son’. We 
belong to a fellowship which exists to publish that news 
abroad. However terribly the Christian Church may be 
torn by the destructive machinery of war, it cannot lose its 
commission of preaching the Kingdom of God. 

It is with this commission that we must concern our- 
selves as we look to the future. As a further step in the 
process of our common thinking the Second Quarter of 


The Student World for 1940 will be on The Task of the 
Christian Church Today. R.C.M. 


A Series of Questions on God’s Cause 
and our Causes ' 


In a time of war prejudices are strong and passions run 
high. How ought our Christian faith to affect our judg- 
ments? 

What has the Bible to say about God’s cause? If the 
Kingdom ts the reign of God in the hearts and lives of men, 
can we ever be dogmatic about its concrete manifestations? 
What should be the character of our action on its behalf, and 
what are the limits of that action? 

Some Christians find in war a Christian crusade belvey- 
ing that their cause is defending the interests of Christ and 
His Church ; others, seeing in war a judgment of God upon 
their own nation as well as upon others, nevertheless take 
sides because they believe that certain principles of civilised 
life are being defended ; others feel themselves so bound to 
their nation that they must unhesitatingly identify them- 
selves with its cause in war, and perform their Christian 
duty in defending tits existence; others regard war as blas- 
phemy, and know that they can only take part in it, uf they 
renounce their Christianity. Many Christians find them- 
selves veering from one opinion to another, and hesitate to 
commit themselves. How much truth ts there in any of these 
opinions? 

Christians are to be found on both sides in war, equally 
trying to discover and perform the will of God. How can it 
be possible for Christians to champion opposing causes, 
and yet all be related to God’s cause? 


1 As sent to contributors by the editor. 
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God’s Cause and our Causes : 
a Biblical Approach 


J. Koopmans 


I have been asked to say something on the subject of 
this number of The Student World “‘on the basis of Bible 
study’. I am very glad that the question of the Biblical 
message is purposely being brought up in relation to this 
particular problem. For it seems to me to be the decisive 
question — decisive not only for the personal attitude of 
Christians at this time, but also in relation to the world 
situation in general. 


Opinion or Obedience 


If it is really to be held as true that God’s own Word 
comes to us in the Bible, then it is simply not allowable to 
ask the question that one of the members of the W.S.C.F. 
camp at Nunspeet, Holland, in August 1939, asked, 
whether the message of Jeremiah has any significance at 
all for our attitude today. The often repeated formula : 
“It seems to me..”” became almost unbearable to me in 
the course of that camp. That was not because I happen- 
‘ed at the moment to have some other idea than that 
which some other member felt called upon to express. 
That may quite often have been the case also! But that 
is not the question that ought chiefly to interest us. Your 
opinion and mine about this and that is quite irrelevant 
the moment that we have clearly recognised the Word 
of God concerning this and that. That therefore means 
that our different opinions can have significance only in 
the second place, that is, in the interpretation of the Bible. 
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If at a given moment we cannot find the clear Word of 
God to meet the situation (it is however the consolatory 
experience of the Christian Church that in the regular 
exposition of Holy Scripture ‘‘a word comes in at the 
right moment’? — to speak with Goethe for once !) — if, 
then, the clear Word of God is not to be found, then 
indeed the true Christian understanding of the situation 
must be fought out in the conflict of opinions. But these 
opinions are not our unauthoritative opinions about the 
situation but rather opinions concerning the question how 
the Bible is to be interpreted. Only so can the situation 
be cleared up for us. [I cannot and [ may not take 
seriously the opinions of friends (with all the historical 
and geographical factors which have gone to the making 
of them), if they are not willing to begin by asking along 
with me : What does the Bible say ? I for my part do not 
need to stand up to them with my private views (which 
I naturally have and cherish — how could it be other- 
wise !). I wish only to bring out quite clearly the basis: 
of the Christian Church as such: the Word of God is 
entrusted to us. “‘We have a word for the world.” 
God’s Word is a word for the world. That means that 
the world, just like the Church, will find justice and peace 
only when it listens to the Word of God. As long as the 
world goes on trying to realise its own aims, it will never 
be able to work out a just peace because it does not even 
know how to wage a just war. The only real solution of 
the great problems of the world is to be found in obedience 
to God’s Word. Of course I know that such a statement 
seems very unrealistic, but might that not also have been 
said about the message of Jeremiah, and even about the 
Gospel of our Saviour ? We must not however allow so- 
called realistic considerations to conceal from us the fact 
that God created the world by His Word, that it is recon- 
ciled by His Word, and that He will judge and save it by 
His Word. How then can there possibly be any “reality” 
which is not subject to the Word of God, our Lord Jesus 
Christ, which has to give no account of itself to Him, 
and which does not require to be saved by Him? Thus, 
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then, we are not mistaken when we believe and affirm 


that the Word of God does not only decide our personal 
attitude but also is supremely concerned with the 


history of the world and makes the great decision upon it. 

I am urgently concerned that it should be clearly 
understood that this whole train of thought has nothing 
to do with Continentalism or Barthianism. It may indeed 
be the case that we on the Continent have seen the whole 
problem somewhat more clearly, but that is only because 
we have been compelled to do so. by necessity. And it is 
indeed true that Barth has taught us something of 
essential importance in the process. But just on that 
account what we are concerned about is not Barth, and 
certainly not any kind of Barthianism, but only the 
essential thing that he has pointed out, namely, that the 
Church, the faith, and the Christian life stand. and fall 
with the Word of God in Jesus Christ, that therefore 
Church, faith, and life can exist only when the Word of 
God is being heard and obeyed, and indeed that Church, 
faith, and life consist in nothing else but obedience to 
the Word of God. 

All this could never be asserted so strongly if it did 
not have its basis in the Bible. We can read about the 
fact that no personal attitude means anything if it does 
not consist in obedience to the Word of God, in such Old 
Testament passages as I Samuel xv and in such New 
Testament passages as Acts v. 25-42. And the whole 
Bible is full of the message that the whole history of the 
world is also subject to the Word of God. It would 
hardly be possible to select a single book of the Bible 
from which that could not be shown. Here again I will 
quote only one witness from the Old Testament and one 
from the New Testament: Psalm ii and Matthew xxviii. 18. 


The Bible and God’s Cause 


What does the Bible teach about God’s cause? I 
gladly accept the summary of the Biblical message pro- 
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posed in the questionnaire sent to me: The message of 
the Bible is the preaching of the Kingdom of God. 

The next question runs : “If the Kingdom is the reign 
of God in the hearts and lives of men, can we ever be 
dogmatic about its concrete manifestations ?” The 
definition of the Kingdom of God in the conditional clause 
of that question does not seem to me to be quite unex- 
ceptionable, that is, it does not seem to me to do full 
justice to the content of the Bible. According to what is 
said about the Kingdom of God in the parables in Mat- 
thew xii. 24-33, 47-50 (among many others), this King- 
dom is surely not such a merely spiritual affair as it 
appears to be according to that description. The King- 
dom of God is not spiritual in any abstract, ideal, or intel- 
lectual sense, but spiritual in a very concrete, real, and 
active sense. And it is coming. Since Christ appeared 
in the flesh, since the Cross and Resurrection, since the 
Ascension and Whit Sunday, we are in the time of the 
last things (I John u. 18) : the world is going towards its 
end and the Kingdom is coming. The time of the last 
things is the time of the struggle of the ‘‘two cities” 
(St. Augustine), of the two kingdoms. This struggle is a 
spiritual one, but nevertheless, or rather just because of 
that, a real struggle. Just because it is not merely a 
struggle about ideas, it does not merely consist in our 
moral efforts. For our moral efforts have meaning and 
value only when they are duly subordinated to the 
ultimate facts to which moral counsels are always sub- 
ordinated in the Bible, that is, the fact that the Kingdom 
is coming. Nor does the struggle of the Kingdom of God 
merely consist in our endeavour to create a new and 
juster social order, although on the other hand we must 
not forget, and do not wish to forget, that such an en- 
deavour does take place by the command of God and 
with His promise. The struggle of the Kingdom of God 
is God’s own struggle (Psalm xciv, Rev. v). But this 
earth is the scene of battle. 

On that account the question: “Can we ever be 
dogmatic about its concrete manifestations ?’? can cer- 
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tainly have our full assent +. For it would be a peculiar 
thing to confess on the one hand that Jesus Christ has 


come in the flesh and to deny or even question on the — 


other hand that the struggle of Christ is carried on in the 
flesh and against the flesh ! The return of Christ (Second 
Coming) is certainly more than an epoch in the history of 
ideas! Just when one has divested the book of the 
Revelation of St. John of the garment of symbolic lan- 
guage in which it is clothed, there remains a highly real 
history, and it turns out that the history which takes 
place in time is the history of the end, the battle-ground 
of the Kingdom of God. Concrete signs of this battle will 
be found where a serious endeavour is made to be obedient 
to the Word of God, where Jesus Christ is confessed as 
sole Lord, where the Church takes upon itself the Cross 
of persecution according to Jesus’ Word (Matthew x. 16, 
John xvi. 33). 


The Batile- ground of the Kingdom 


In our day we really have not far to seek to find this 
clearly demonstrated. The key to the situation of the 
world is given us in the struggle of the Confessional 
Church in Germany, even more clearly than in the suf- 
ferings of the Russian Church since 1917. Certainly we 
do not wish to forget that the Christian Church is having 
to suffer in other parts of the world also and is even in 
danger of being massacred. And there too this may not 
be merely a continuation of ancient Church history — 
of the fight of the Church of the martyrs with ancient 
paganism ; there too the hideous new themes may have 
begun to make themselves heard. But it will surely be 
admitted that the German Church conflict has been the 
first thing (we must confess it to our own shame !) which 


* I would certainly have some criticisms to make of the way in which this 
question is put. The real problem is not whether we can speak dogmatically 
about the signs of the Kingdom of God, but whether there are such signs at 


all. And in what we do see we have primarily to do with si it 5 
rather than with signs of the Kingelpea itself. ela ae 
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has made us in Europe conscious of the signs of the 
times. 

But is that really the case ? Are we, we readers of 
The Student World for example, aware of the signs of the 
times ? I must say that I am not yet at all sure of that! 
Of course it is horrible that ministers, and not only 
ministers (and not even so many ministers !), are being 
thrust into concentration camps over there. The question 
to the whole Church is not whether it is sympathetic to 
these ministers, but whether the thing which these minis- 
ters are concerned about is its concern also. Have people 
in the Church outside Germany really understood what 
is at stake in the Church inside Germany? The struggle 
of the Confessional Church is the concrete, visible sign 
of the struggle of the coming Kingdom of God. For the 
tiny remnant, the alarmed and attacked and already 
nearly scattered flock of the Good Shepherd, proves 
itself to be the true Church of Christ as it obeys His com- 
mandment and believes in His promise. Just because 
this fight has to be carried on so entirely without any 
massive Church apparatus, and even in the midst of the 
destruction of the usual conditions of the Church’s life 
and only in faith in God’s Word — just on that account 
the Confessional Church represents the Church in place 
of the whole German Evangelical Church with its regular 
bishops and the Church courts which are still approved 
by the state. And then, if there were only two or 
three (but the Lord has his 7000! I Kings xix. 18) in 
the whole Third Reich who were waiting in faith for the 
coming Kingdom, then these two or three lonely people 
would be the Church of Germany, even without Apostolic 
Succession, even without any kind of visible Church 
apparatus, and if necessary even without the most 
primary marks of the Church, the Word and the Sacra- 
ments. They would be in a certain sense the Church of 
God on earth from which every other Church would only 
have to learn. This we already have now. It is only to 
our own harm that we can pass by what the Confessional 
Church has produced in commentary on the Bible in the 
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last few years. Here again it has done a representative 
vicarious work ; and it would be extremely valuable to 
have some of that work translated into English. 

Well then, what are we going to do about it? We 
really must make a serious study of the cause of the 
Confessional Church, not only the course of its history, 
but above all the spiritual concern which is the motive of 
the conflict, its true character as a conflict of the coming 
of the Kingdom of God, and its vicarious significance for 
all Christians in the world. We must pray that Christ 
may by His Word preserve His Church in persecution and 
soon deliver it; that He may make its sufferings a 
blessing for the whole Church, but also for the German 
people and its government, and so for the whole world. 
And finally we may hope that, whatever the result of this 
war may be, at least this one thing may come out of it, 
that obedience to God’s Word may once again be set 
free throughout great areas of the world }. 


The Bible and our Causes 


Thus we arrive at a second series of questions. What 
does the Bible say about our causes ?? It says very 
little, but what it does say is fundamental. The Bible 
says that our causes are subject to the judgment of God 
(Eccles. xii. 14; Romans ii). Everything that Biblical 
history tells of human causes and aims, for instance in 
the Book of Kings, only goes to confirm this one funda- 
mental affirmation. Then everything depends on the 
kind of conscience with which we can face the judgment. 
And that again depends upon whether we know our 
judge. Our judge is Jesus Christ ; and that means that 


+ The question ‘“‘What should be the character of our action on its 
(the Kingdom’s) behalf, and what are the limits of that action ?” is pointless. 
An attempt to say what can be said in this respect has been made above and 
will be made below. 

* Strangely enough this question is lacking in the questionnaire! The 


further subjects brought up by the questionnaire will be discussed in this 
third section. 
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faith in Him is the only basis for a good conscience. 
Without that faith our conscience can only be a bad one, 
however hard it may try to save us. St. Augustine 
expressed this finely when he made the following tes- 
timony : conscientia mea spe misericordiz# tus securior 
quam innocentia sua’. The Biblical basis for that is to 
be found in such passages as Romans viii. 

The coming of Christ is the judgment upon our 
causes also by reason of the very fact that God’s cause 
is revealed and brought to its end on that day. For that 
is the day of the manifestation of the sons of God 
(Romans viii. 19), the day of the vengeance of God upon 
His enemies and the crowning of His martyrs (Revel- 
ation vi. 10-11). Then it will come to light whether our 
causes can bear the holy judgment of Christ, that is, 
whether they have been not only our causes but the 
cause of the Holy Child of God, Jesus (Acts iv. 27). 

In what relation can our causes stand to the cause of 
Christ ? There are three possibilities: that of identity, 
that of contradiction, and that of ambiguity. 

The cause of the Christian Church is identical with the 
cause of God. For that reason the Church can and must 
pray (as the Anglican Church does at Evensong on the 
eighth day of each month): “Give sentence with me, 
O God, and defend my cause”’ (Psalm xliii. 1). A second 
question naturally arises at once: whether and how the 
Church maintains its cause, and whether it knows what 
it 1s saying when it prays in the words of the Forty-third 
Psalm. The Church can commit its cause to God with 
a good conscience only when it is being obedient. Anyone 
who is informed about the present Church conflict in 
Germany also knows what a heavy burden of human 
guilt there is even there, and how much it has clouded 
the whole situation. But he among you who is without 
sin, he who has stood in the same temptation and passed 
the test, he, and he alone, may throw the first stone. Do 


1 Confessions X 3: My conscience is safer in the hope of Thy mercy 
than in its own innocence. 
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you then have an unambiguous Church? It is my firm 


conviction that there is hardly anywhere in the world 
(with perhaps the sole exception of China and Japan) 
where a clearer sign is to be found than in Germany that 
the cause of the Church is identical with the cause of 
God. 


God’s Cause and national Causes 


Can the cause of a nation ever be the cause of God ? 
I should like to answer: Why not ? Of course we shall 
have to be much more reserved in our judgments in this 
connection. For there are no Biblical indications on 
which to base our judgment, if we do not wish to argue 
uncritically from the history of the people of Israel. 
It may have pained most of us (or perhaps only moved 
us unpleasantly) when the official representatives of the 
German Evangelical Church so unreservedly accorded 
Herr Hitler their blessing for this war. But do not forget, 
that an English bishop has declared that Britain has 
never gone to war for a juster cause! And even if that 
were true, humanly speaking (i.e. as far as our cause is 
concerned), nevertheless I should by far have preferred 
that it had not been a bishop of the Established Church, 
of all people, who had said it. Why ? Because the iden- 
tity of a national cause with the cause of God can be 
known only to God. An English bishop does not and 
cannot know any more about this identity than a Ger- 
man one. Why not ? Because there is no clear enough 
Biblical testimony in this connection. And even if we 
are only speaking about human, civil justice, is that 
really so unambiguous and completely on the one side 
that there is nothing left over for the enemy but injus- 
tuce ? Nobody will ever succeed in making a complete 
moral justification for this war. As always happens in 
ethical questions, it is the relative amount of justice 
and injustice upon the one side and the other, that is, 
a quaniitative standard, which must determine one’s 
personal moral attitude. What an unmasking of morality 
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which has always been so proud of the qualitative cha- 
racter of its standards! Only God can know and does 
know when our national causes are consistent with His 
own cause. But that remains God’s secret. ‘lhe identity 
is contingent, and so differs from the kind of identity to 
be found in the cause of the Church. 

If there is ever to be a justification of this war, it must 
therefore come from quite a different source than from 
the immediate reactions of the moral consciousness. It 
will have to form an analogy to the justification of the 
sinners (which is itself also contingent !). In the per- 
secution of the Christian Church on the one side of the 
war, I too believe that one must see something like a 
sign of that kind of “strange (foreign) righteousness” 
(fremde Gerechtigkeit — Luther) ; but it is a righteous- 
ness which is entirely foreign to the allied consciousness, 
and is not to be understood at all except by the Christ- 
ian faith. But we can hardly think through this thought 
of the strange, foreign, imputed righteousness seriously 
and clearly enough. If this war really does come to be 
justified in this contingent sense by the liberation of the 
Confessional Church, that does not also justify the 
British Empire. 

If there are no Biblical precepts in regard to the 
nation, there are enough concerning the political author- 
ities, the powers that be. The Biblical passages which 
refer to them are well known. Political authorities which 
follow the Biblical precepts may be confident concerning 
their cause, because they have received the promise along 
with the commandment. But it should be kept in mind 
that ‘“‘the authorities’ are not the same as “nation” and 
not the same as “‘state” either. Whether there have ever 
been or will ever be authorities which are thus obedient 
to the commandment of God is another question, just as 
in the case of the Church. In practice the authorities will 
never be entirely able to escape ambiguity. 

The clear antithesis to the cause of God is the cause 
of the devil. It is because of the great patience of our 
God that this clear antithesis seems only very seldom 
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to come out quite clearly on earth. The Reformers saw 
in the Church of Rome, and especially in its head, a mani- 
festation of Antichrist, and they really had reason to 
do so. Nevertheless, they recognised the baptism of the 
Roman Church, and so expressed their belief that Anti- 
christ had after all not been able to erase everything that 
was Christian there. We have some reason to think that 
in our own day we must see a manifestation of the great 
adversary in a certain form of state. Yet we may hope 
at the same time that here too the extreme limit of 
complete demonization will not be reached, because God’s 
patience with the children of earth never quite comes to 


an end (Genesis vill. 24, 22). 


God’s Cause and the Cause of Humanity 


Have we spoken of the identity and the antithesis, or 
only of the ambiguity after all ? If we really believe that 
the Kingdom of God is coming, we shall certainly always 
have to reckon with the actual ambiguity of our causes 
on earth, so that there may be Christians on several sides 
with comparatively good or comparatively bad con- 
sciences. Do not let us on that account lose our faith 
(which is the very presupposition of this realistic out- 
look) that God is certain of His cause and will lead it to 
the blessed end. That is not a mere devotional turn of 
phrase, but the only hope of the Church according to 
Holy Scripture. 

‘lhe question has already been brought up and dis- 
cussed more than once, whether the cause of the Church 
will not be served and helped simultaneously with the 
cause of humanity. The answer is, in my opinion, to be 
sought in the same direction as in the question of the 
national cause: Do not let us forget that any possible 
identity is contingent. There is, however, something 
more to be said on the basis of the Bible with regard to 
the relation of the cause of humanity to the cause of the 
Church. ‘The opinion is often expressed in these days 
that now, when both these causes are threatened at the 


wisi is Sl 


God's Cause and our Causes 15 


same time, both of them must be defended at the same 
time, or rather, that the cause of the Church must be 
defended simultaneously with the cause of humanity, 
because the Church requires a certain measure of hu- 
manity as a presupposition for its life. From the Biblical 
point of view, this is the question whether the Cross of 
Christ is to be understood in the light of the Sermon on 
the Mount, or whether the Sermon on the Mount is to be 
understood in the light of the Cross. I am not thinking 
at all of denying the close relation of the cause of huma- 
nity to the cause of the Church, 1.e. the cause of God. 
But I believe that it is only under the Gospel, that is, in 
the Church, that we really become human beings, and 
consequently that the cause of humanity is best served 
when the Church carries out its mission in the world. 
Speak of humanity, but seek ye first the Kingdom of 
God, and his righteousness ; and all such things will be 
added unto you (Matthew vi. 33). Begin by being the 
true Church ; then there will be no longer any need to 
talk about humanity : it will simply be there. 

What are we going to do about it ? Let us not fail 
for a single day to pray for our German brethren. Their 
situation is humanly speaking, and indeed Christianly 
speaking, so infinitely more difficult than can be imagined 
even with the greatest sympathy on the other side. Let 
us remember day by day how ambiguous the cause of 
the others also is, seen from the point of view of the 
coming Kingdom of God. Let us carry out the task 
given to us, in obedience to God’s Word, without fear 
when its content is fully clear to us, and with as good 
conscience as possible when there are no clear indica- 
tions in Scripture and the interpretation has to be worried 
out according to the analogy of faith. All of us, without 
any distinction, with or without our cause, require the 
forgiveness and justification of God. Praise be to Jesus 
Christ ! For justification is God’s cause. 
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Christian Action 


Ronatp PRESTON 


War has not only made international discussion diffi- 
cult, but also within a country at war the absence of 
information and the difficulties of transport lead to a 
great deal of intellectual isolation. These brief reflections 
are therefore from a purely British standpoint and not 
even the product of much mutual discussion. 


Living in the World 


War has in no way altered the fundamental problem 
of living in this world as it faces Christians. On the one 
hand we must recognize that we shew our obedience to or 
rejection of the claims of the Kingdom of God by the 
decisions we take and the lines of action we pursue in 
daily hfe, as situations are presented to us by our social 
and personal context. On the other hand we have not 
only to act, but to be sufficiently sensitive to the in- 
adequacies of our religious insight, to the sins which 
make us corrupt in action what our vision realises in 
theory, and to the limitations of our human knowledge, 
in order to maintain a certain detachment from our 
choices and actions. Only if we are always ready to 
admit the possibility that we are mistaken can the Holy 
Spirit lead us into fuller truth. In war, as in peace, the 
Christian task is to act, but with detachment. 

Action by Christians presupposes opinions formed 
and judgments arrived at by Christians. The bases of 
these opinions and judgments is just the same in war as 
in peace. They are two:(1) the understanding of the 
meaning of life and of human destiny which the Christian 


Christian Action 17 


faith gives us and which is our ultimate perspective; (2) the 
understanding of the facts of the situation about which 
a decision has to be reached. This latter is ‘“‘secular”’ 
knowledge. It may be quite technical where the data 
can be handled that way, but whether technical or 
accessible to anyone with common sense, no decision can 
be reached without it, however profound our religious 
insight may be. 


What is Christian Conduct? 


That religious insight is based on fundamental doc- 
trines of God and Man. God is Creator and therefore 
history is meaningful. Ultimate loyalty is due to Him 
alone. Yet sin has caused history to go astray and its 
contradictions had to be redeemed by God. In the 
Incarnation the Kingdom of God has come upon men, 
history has-been renewed and new life given to those who 
accept it in faith. Yet sin still remains, so that history can 
never achieve its full meaning by the unfolding of the 
historical process and the Christian eschatological con- 
ceptions are a check on any kind of Utopianism, secular 
or religious. Christian conduct is consequently not 
obedience to a moral code, however high or noble, but 
response to the saving acts of God’s revelation of Him- 
self in history. There are no cut and dried Christian rules 
of conduct, nor principles which can be ‘applied”’ as if 
they were rules. All the decisions we reach and the tasks 
we undertake in our desire to live as citizens of the King- 
dom, are arrived at within the perspective of this Christ- 
ian Faith and on the basis of knowledge of the facts of the 
situation. With such knowledge we have to estimate the 
probable effects of different lines of action and choose that 
which we think will most further the purpose of the God 
Whose character and will have been supremely revealed 
to us in the mission and message of Jesus. Without such 
knowledge nothing can be decided, since Christians cannot 
create possibilities of action to suit themselves, they can 
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only choose between the possibilities which are in fact 
present. But it is obvious that Christians as such have 
no special competence in acquiring or dealing with the 
necessary knowledge, so that there can be no such thing 
as a “Christian” decision, only decisions taken by 
Christians. 

Because of this lack of special competence, Christians 
will differ in knowledge and the opinions they draw from 
it. Some differences will be due to sin distorting our judg- 
ments, partly by the conscious following of our own 
interests rather than the will of God, partly by the un- 
conscious conditioning of our opinions by our upbringing 
and environment. This we must always strive to over- 
come; but there is no way of resolving differences of 
opinion caused first by differences of knowledge, and 
second by different forecasts as to the effects of alter- 
native policies. In the nature of the case there can be no 
certainty here. Christians will therefore always differ to 
a greater or less extent on practical decisions. War does 
not alter this fact, and it is no surprise to find them 
differing in their attitude to the war. 


Where Christians differ 


Some differences of opinion between Christians about 
the war, however, are theological in origin and _ pre- 
suppose different conceptions of the nature of the Gospel 
and of Christian conduct. If the position of this article 
is right, others are mistaken. If any of the others is right, 
this article is erroneous. Christians ought, by patient 
discussion, to get nearer to a common mind on the 
subject. My own answer to the three other positions 
which Christians appear to adopt would be this :— 

(1) To say that the war is a Christian crusade is to 
make the mistake of identifying the material interests 
and safety of the Church with the will of God. 


(2) To say that we are so bound up with our nation 
that we must identify ourselves with its cause in the war, 
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is to make the mistake of regarding, one aspect of 
human life, the nation or state, as an ultimate, instead 


of God alone. 


(3) To say that war is blasphemy and that, there- 
fore Christians can have nothing to do with it, is to make 
the mistake of thinking that Christian conduct can be 
deduced directly from the Gospel and that a particular 
hne of conduct can, therefore, be a perfect expression of 
that Gospel or even a part of it. 

In Britain the difference between the Christians who 
are non-pacifists and those who are pacifists, turns to 
some extent on a disagreement as to whether, the facts 
being what they are, support for war will lead to the end 
both may be assumed to desire, or whether it will defeat 
its own end. To this extent both are making a sustained 
attempt to understand the situation and forecast the 
effects of different policies, and disagreement is natural 
and healthy. It shews a live Christian community. But 
if the non-pacifist says all Christians must support the 
national cause, and the pacifist says that war is blas- 
phemy so that Christians can have nothing to do with it, 
both are misinterpreting the Gospel. 


Tyranny ts worse than War 


As a non-pacifist my reply to the pacifist would be as 
follows. You have made a theological mistake in regard- 
ing war as blasphemy in itself. The taking of life is not 
an ultimate and there is no situation so bad that God 
cannot bring good out of it or His will be done in it. In 
my opinion you have also made a faulty analysis of the 
situation. ‘Tyranny is worse than war because it takes 
away all that makes life worth living and leads inevitably 
to war in the end. Therefore, I think God’s will is better 
served by fighting, not because the nation’s or the 
Church’s interests demand it, but because it provides a 
better hope of establishing that more just world order for 
which we are both striving, than the pacifist policy 
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would. But I may be wrong. In the destruction which 
war brings all hope of rudimentary international and 
social decency may vanish. If you have good reasons for 
thinking so you are right to be a pacifist, but so far you 
have not convinced me. We must both take responsibility 
for our own decision, being ever alert for new insights 
that God will give us, and worshipping together in the 
Christian community which transcends us both, in the 
ultimate hope that although man’s stupidity and blindness 
may thwart God’s purposes, in the end His will must 
prevail. 
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Can the Church keep silent ? 


EserHAarp MULier 


Jesus’ Concern with Injustice 


A crowd of people is swirling round Jesus. Thousands 
wish to hear Him; anxious people wish to speak to Him; 
sick people wish to feel His healing touch. With great 
trouble, a man works his way through the crowd to 
Jesus. His face is furrowed by bitterness; the emotions 
that he has experienced are shown in all his nervous 
movements. He has had an unheard-of injustice done to 
him. His own brother has thrown him out of the house 
after the death of their parents, without giving him a 
single penny, and brutally denying his claim upon him. 
Now he has only one hope: Jesus will help him. Jesus, 
who takes care even of one who has been wrongly deprived 
of his riches, Jesus, who so clearly discloses even the 
smallest injustice, Jesus, who can proclaim the solemnity 
of judgment with such authority and penetration — 
Jesus must speak to his brother, so as to make him desist 
from his unjust attitude and divide the inheritance with 
him. If Jesus is really the Saviour, then He cannot pass 
over this distress ; for it ts really undeserved ! 

We have the impression that this man must be right. 
“The Church cannot pass over in silence’ such obvious 
injustice. At least 1t must speak a word of comfort to 
the one who has been unjustly humiliated and offended, 
so that he may have at least the moral satisfaction of 
being in the right. 


1 See Luke xii, 13 ff. 


22 The Student World 


Jesus is more merciful. What He sees in this man is 
not primarily one who has been deprived of his rights ; 
and His service is not given to the maintenance of the 
principles of human justice. Still less does He ask the 
opinion of the people, who expect the Church to be the 
guardian of morality. What Jesus sees before Him is 
first and foremost a human being. This human being has 
to be helped. This human being is in danger of falling a 
victim to the same sickness which has obviously infected 
his brother: the sickness of money. 

We have no reason to suppose that this unjustly- 
treated man was a particularly avaricious person; but 
yet Jesus warns him and says: ““Take heed, and beware 
of covetousness; for a man’s life consisteth not in the 
abundance of the things which he possesseth’’. Indeed, 
He addresses this unhappy and oppressed man with the 
words: ‘“‘Man, who made me a judge or a divider over 
you ?” 

Jesus knows all about the devilish temptation which 
threatens to overpower anyone who suffers injustice. His 
brother has taken his money from this man. Now Satan 
is attempting to take from him the peace which comes 
from God as well. He is attempting to stop up the ears 
with which he should hear Jesus’ words. He is endeavour- 
ing to fill his soul with the thought of the money and 
possessions that have been taken from him. 

It is so that Satan sets one of his demons against 
the other. He brings it about that injustice is done, and 
then overpowers those who have the injustice done to 
them by making them deaf because of their bitterness 
against those who have done them the injustice. 

Jesus is here trying to pull the man out of this vicious 
circle by completely diverting his thoughts from every- 
thing that has happened to him. The thing that really 
matters 1s not that we pursue with hatred the unjust 
things that happen in the world, but that Jesus is heard 
and that the riches of His goodness are given to us. Only 
so is the kingdom of Satan destroyed ; only so are the 
“humiliated and offended’’ helped. 
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The Church’s Concern with Injustice 


The Church is in continual danger of making itself 
the advocate of the “humiliated and offended’’ in the 
wrong way ; and it is in especial danger of forgetting its 
own mission when it is “humiliated and offended”’ itself. 
It is in danger of being drawn into the vicious circle in — 
which Satan wishes to destroy it. The Church can fight 
with bitterness against the satanic forces which encounter 
it, and itself fall a victim in that very struggle to the 
power of Satan, if it takes the things of this world more 
seriously than the message of the glory of the children 
of God, to whom the world can give nothing and from 
whom it can take nothing away. 

The fact that fellowship with God, forgiveness of sins, 
and the promise of life are offered to us human beings is 
an infinitely greater and more tremendous fact than the 
worries about meum and tuum, justice and injustice, in 
which the world exhausts itself. 

Has the Church then no commission — as has recently 
been contended in certain quarters in the Church — to 
speak on questions of moral action in this world ? Is 
it really to confine itself to comforting people with the 
blessed world to come, and pass over the real life of today ? 
On the contrary! What Jesus is discussing here is pre- 
cisely a question of morality. He is not speaking of 
heaven, He is speaking of the use of money in this world. 
But just see how He does it! Jesus does not make Him- 
self simply an advocate of bourgeois morality. There 
is the deepest spiritual wisdom in His action when He 
tries to establish solidarity with the tormented soul that 
He sees before Him by first of all refusing solidarity with 
the earthly distress in which it is involved. Jesus speaks 
to the other as to a living human being upon whom God 
makes His claim. Jesus does not deliver an address to 
the people about the injustice of the brother who is far 
away ; His concern is to make a child of God out of the 
humiliated and offended man who stands before Him ; 
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for that is the only way in which he can be helped for 
eternity — and also for time. 


“Passing Judgment” or ““Repentance”’ 


Jesus’ answer is indeed entirely different when the 
question at issue is not the injustice done by another but 
the injustice which we have done ourselves. When Zac- 
chaeus met him Jesus did not preach a moral sermon; He 
did not ask him to make good his injustice before entering 
his house, He simply offered him the gift of His love. 
But when Jesus entered his house, it inevitably followed 
that the fellowship with Jesus excluded the fellowship 
with ill-gotten gains; and so Zacchaeus came to Jesus 
and said: ‘Behold, Lord, the half of my goods I give 
to the poor; and if I have wrongfully exacted aught of 
any man, I restore fourfold” (Luke xix. 8). 

Many more passages of the Bible could be quoted 
which show quite clearly that the Christian faith is not 
a system of thought which is concerned only with whether 
its principles are right and not with whether our actions 
are pleasing to God. Nor is the Christian faith a mysticism 
whose thoughts hover only in the transcendental or 
eschatological distance. No, it puts us in the place where 
God has put us in this world. It is quite wrong to suspect 
the Church of quietism and resignation when it refrains 
from “‘passing judgment” on every injustice that happens 
in the world. The task of the Church is certainly not that 
of being a guardian of morality; but it is to preach that 
“all men everywhere repent” (Acts xvii. 30). What is the 
difference ? 

The “guardians of morality”’ fight for the “improve- 
ment of public morality’’, for “‘justice in the world’’, for 
eternal peace in a new and theoretically just inter- 
national order. Ido not mean to say that Christians should 
not fight for these things, in so far as they have the 
opportunity and consequently the duty to stand up for 
them as civil servants, politicians, or members of the 
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electorate. When they do so they are fulfilling their sacred 
calling, just like the housemaid who sweeps the room or 
the peasant who ploughs his field. The Church must call 
those who hear its message to carry out their secular 
calling in the proper way, but that must not lead it to 
undertake on its own account any secular calling — 
even that of being guardian of public morality. If the 
Church, or to put it more accurately, the preacher, has 
among his congregation people who have this calling, and 
if he preaches to them that they must turn to God, and 
if his word is confirmed by the working of the Holy Spirit 
in the hearts of those people, then all this will not fail to 
have an effect upon what those people do and leave 
undone. ; 

When the Church preaches repentance, it never has 
in mind a programme for the improvement of moral 
conditions, but it has in mind the fact that the world is 
lying in sin, and that one day it will worship Antichrist 
and pass under the judgment of God. The Church is an 
“‘ecclesia’’, “‘called out of the world of sin’’, and its 
calling is to persevere in calling men out of this world and 
into the Kingdom of God. That is why the love of the 
messengers of God is addressed to living human beings, 
and only quite indirectly to the improvement of insti- 
tutions. It is directed to the saving of men, and not to 
the saving of things, ideals, or principles. 


Where the Church cannot keep silent 


Thus there is only one case in which the Church 
cannot keep silent at any price: that is when living 
human souls are to be saved by the preaching of the 
Gospel so as to have faith in Jesus and peace with God. 
Part of this task of salvation will undoubtedly be a 
quite concrete preaching of repentance ; and that will 
mean talking with the housemaid about her slackness in 
service, with the peasant about his laziness, with the 
civil servant about his indifference to public scandals, 
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with the judge about his “‘respect of persons”, and also 
with the politician about a just or unjust use of his power. 
In exactly the same way it may be the task of the Church 
(in so far as a whole nation listens to its call) to call a 
whole nation to repent or to trust God in any given 
concrete situation. This call will always be sent to the 
nation in question, and not to a foreign nation. It 
will challenge the conscience of concrete human beings, 
and not the “‘conscience of the world”’. 

If however the nation in question, the politicians, the 
civil servants, the peasants and other people, do not listen, 
if they refuse to hear, then the Church shakes the dust off 
its feet and turns to those who do listen to its call. To 
them, however, it speaks once again about their own sin, 
and not about the sin of those who did not listen. “‘Guar- 
dians of morality’? may ‘“‘make declarations’ so that 
people may be pleased and praise them because they 
have not kept silent about this or that offence. The 
Church knows that the Pharisee is hidden beneath such 
joy at the condemnation of other people, and it prefers 
to keep silent rather than to earn such praise ; for Jesus 
Himself in His calls to repentance kept silent about the 
sins of the Romans and renounced the praise of the 
Zealots. ) 

St. Paul too made no speeches about the sins of the 
Roman court, of which it could really have been said at 
that time that “the Church cannot keep silent about 
them”; or if St. Paul did perhaps speak about them, 
then he did it only in Rome when he actually had mem- 
bers of that court before him. Thus again, St. Paul 
spoke about “righteousness, temperance, and judgment 
to come” to Felix the Governor, only as long as he was 
listening to him. He spoke to Felix the Governor, and 
not to “the Roman State’. We do not read anywhere 
that he later published any declaration about the faults 
of Roman justice in general and those of Felix the Gover- 
nor in particular, “because the Church is after all a 
champion of justice’. St. Paul knew that that was not 
the way to convert the Roman statesmen and that in 
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consequence he had no call to publish a declaration. 
When Jesus called St. Peter and made him the Rock of 
the Church, He did not set him up as the stronghold 
of morality in the world. It was only the Pope in Rome 
who dreamt of being that. St. Peter was simply set up 
as a fisher of men. The more the Church in all the world 
is thrust into the background and is not consulted by 
the world any more, the more it will realise that the 
divine promise which accompanies it is intended for the 
human beings whom its messages saves, and not for the 
things in this world which it defends. 
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Christian Freedom and Political Freedom 
A; C._ GRAIG = 


‘Freedom is in peril. Defend it with all your might.” 
Britain is placarded from end to end with this stirring 
and dignified appeal. It is the common theme of press 
and wireless, platform and pulpit, each contributing only 
a slight variation of diction. It is the theme also of 
Harold Nicholson’s Penguin special Why is Britain at 
War? where it is expounded both powerfully and pictur- 
esquely. There will probably be no better exposition 
in like compass than Mr. Nicholson’s for he speaks out of 
great knowledge and without either bitterness or unction. 
His conclusion in a nutshell is this: Britain is at war 
because Hitlerism has made Britain simultaneously afraid 
and angry, the only emotional blend which can over- 
come her customary good-nature and lethargy; by the 
same series of actions Hitlerism has stimulated her 
instinct of self-preservation and affronted her conscience ; 
a quasi-biological, compounded with a genuinely moral, 
reaction has brought Britain to the hated point of war; 
her cause is to defend her own freedom and freedom in 
general, both ranges being recognised to be imperilled 
simultaneously in the actual historical situation. It 
would be difficult to dispute the precision of this clear- 
eyed analysis. 


Christian Liberty 


An appeal formally similar to the British war-slogan 
comes down from the first century and runs: “Stand 
fast therefore in the liberty wherewith Christ hath made 
us free, and be not entangled again with the yoke of 
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bondage’. Addressed originally to an obscure handful of 
Christians in the uplands of Asia Minor, it has been a 
watchword of the Church at the most vital moments of 
her history and is indeed the charter of her existence. 
This liberty wherewith Christ hath made us free cannot 
be expounded within narrow limits for it is the centre 
from which all the specific leading conceptions of Christ- 
lanity radiate. Let only five things be said here as 
remembrancers of its nature. (a) Christian liberty was 
historically achieved by Christ and is available as a Divine 
gift but not attainable by human effort. This is an 
absolutely central truth of evangelical Christianity al- 
though, like any other truth, it can be misapphed or 
perverted to wrong uses. (6) ‘Ideally speaking, Christian 
liberty is freedom from the whole determining grasp and 
sway of the cause-effect sequences which start from 
human sin ; it is freedom from the law of sin and death. 
(c) The measure in which this freedom 1s realised (that is, 
the measure of faith) is also the measure in which be- 
levers become creative agents, organs of creative spirit 
and partakers of the Divine nature. (d) This new life is 
manifested in love delivered from fear and consecrated to 
good works which is the characteristic activity of Christ- 
ian liberty. (e) The gift of liberty was conferred originally 
upon a community which became thereby the Church of 
Christ, His trustee on earth and the channel of His 
benefits. The creative effects of Christian liberty flow 
into the life of the world in proportion as the Church is 
true to her nature and commission. 

The present symposium may be approached by way 
of the question, ““What, in the actual situation of today, 
is the relation between the two conceptions and ranges 
of freedom of which the royal crown of Britain and 
Christ’s crown of thorns are the respective symbols ?”’. 
There are three possible answers. 

(a) The first is that they may be roundly identified — 
for the moment at any rate and in view of the hard facts 
of the present situation. This answer is being given either 
openly or implicitly by many Christians ; for example, 
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Lord Tweedsmuir is reported as saying that those who 
fight for Britain’s cause are “God’s chivalry”. It is a 
good rule to test such a judgment by substituting the 
word Christ for the word God and seeing how it looks. 
It is this test which makes similar claims made in Ger- 
many look so blasphemous. But does it not also make 
such a British claim at least very questionable ? The 
writer at any rate prefers Mr. Nicholson and his dry 
analysis in which no religious romanticism is allowed to 
obscure the self-regarding elements in Britain’s cause, 
her fear of losing “her authority, her riches and her pos- 
sessions”. It is surely impossible roundly to identify 
God’s cause, which is also Christ’s, with one in which 
these motives play so vigorous a part. Elegance of 
oratory should not be flung lke a silken coverlet over 
essential differences. 

(b) A second possible answer is to say that, in the 
actual situation, Christian liberty is so bound up with the 
menaced political liberties of Europe that to defend these 
is also to defend it. This answer, which belongs to the 
commonest type of answer given by Christians, does not 
identify the two ranges of freedom: it only asserts that 
they are organically related. Political freedom is regarded 
as the gnarled shell which protects the life-bearing 
kernel. The shell must be kept intact — and the use of 
force is the appropriate and necessary means to this end 
— lest the precious life be crushed out of the kernel. Thus, 
without pretending to throw a halo over power-politics 
and without blinking either the unholy motives which 
sometimes mingle, or the brutalities which are always 
involved, in their exercise, the Christian may still regard 
them as a legitimate because necessary implement of 
religion. In this sense the cause of Britain may be com- 
mended to God in an appropriate spirit of penitence but 
with a good deal of confidence as well. There can be no 
doubt that this type of answer can be massively sup- 
ported from history (in terms of a philosophy of evolu- 
tion through the slow moralising of force) and satisfac- 
torily related to the kind of theology which stresses the 
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necessary sinfulness of all human action. But the ques- 
tion remains whether it does justice to the conception, 
or rather the fact, of Christian liberty. 


Its revolutionary Nature 


(c) The revolutionary nature of Christian liberty is 
the alpha and omega of the third possible answer, the 
answer given by a minority of churchmen. It insists ‘that 
the two types of freedom, political and religious, are in 
one important sense discontinuous. Christian liberty, 
the life-giving atmosphere of the Kingdom of God, exists 
in its own right and can neither be attacked nor defended 
by political weapons. The horizontal conditions under 
which it must be exercised may be profoundly affected 
by political action, but the vertical spiritual fact belongs 
to a different plane of existence and is unassailable. 
Indeed, the more fiercely it is assailed, the more brightly 
can its own nature shine out. The eternal symbol of this 
is Christ nailed to a cross, praying “Father, forgive”, and 
destined by God to resurrection. It is only when this 
discontinuousness of the two liberties and kingdoms is 
realised that the true continuum between them can be 
realised, that conttnuum namely along the channels of 
which the creative power of love flows into the world to 
redeem it. The moment faith loses hold of this and fails 
to stand fast in it, the Christian is caught again in the 
old fatal sequences of the law of sin and death. All 
this has long been accepted in the abstract as evangelical 
truth and formulated in doctrines of salvation. An 
outstanding feature of the Church’s life today is the 
new insistence that this metaphysical doctrine must be 
incarnated, and so made regenerative power. ‘The 
demand to do this cannot be made of the nation as such, 
for the nation as such is one of the “Kingdoms of this 
world’. But it can be made of the supra-national Church 
which is commissioned to be the body of Christ. 
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God’s Will and our Decisions 


Joun C. BENNETT 


There are three groups of Christians who escape many 
of the difficulties of decision in these days. There are, 
first of all, the absolute pacifists for whom all questions 
concerning the use of military force are closed questions. 
In most situations I believe that they are more hkely to 
be right than anyone else but I cannot see that they offer 
adequate guidance for national policy in the face of the 
actual limits which our past choices have placed upon 
existing possibilities. Then there are those who in time 
of war allow the state to take the moral responsibility for 
decision. As moral agents they abdicate. They may be 
guided by a theology which gives the state this right to 
command their consciences. They may assume that the 
state has more knowledge of the facts which should 
control decision. ‘lhey may stress their gratitude to the 
state for its contribution to their lives and believe that 
in time of danger they owe the state their support. They 
may be just conventional citizens who keep their pat- 
riotism in one compartment of their minds and their 
religion to another. This group of Christians, governed 
by one or more of these considerations, has been in the 
majority since the days of Constantine. It represents a 
serious form of Christian apostasy and when it is defended 
on theological grounds it becomes blasphemous. To sign 
away to the state moral responsibility for the most fateful 
decisions that can be made in the modern world is to 
become less than a person in a vast area of one’s life. The 
third group of Christians who find decisions relatively 
easy are those who have short memories and who find it 
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natural to idealize war as a struggle for lofty ideals, for 
liberty and democracy, for a Christian civilization. 

All three of these groups of Christians have a ready 
answer to the question concerning the relation between 
the will of God and human causes. The absolute pacifist 
knows that any policy of the state which involves the use 
of military force is against the will of God and that his 
own vocation as a Christian is to witness against that 
policy and to work for immediate peace. The Christian 
who makes the state his conscience must give to the 
policy of the state a high, if relative, place as embodying 
the will of God. The Christian who identifies the cause 
of his nation with universal ideals or with Christianity 
itself is sure that he is doing the will of God, — until the 
inevitable day of disillusionment. 


The Refusal to idealize War 


I write as one who cannot fit into any of those three 
groups and as a citizen of a neutral nation in this war. I 
believe that the United States should remain neutral but I 
see the problem as Christians face it in the European 
democracies. As a believer in neutrality I feel in a dif- 
ferent form the same kind of tensions which I know that 
many Christians feel who believe that, in spite of all 
that can be said against it, they must at this juncture 
support their governments in war. I know that in re- 
maining neutral my country is taking advantage of its 
historical and geographical position to evade the kind of 
facing of the problem of aggression which has been forced 
by their historical and geographical position upon the 
European democracies. But I also believe that the past 
choices of all of us have shut up those European demo- 
cracies to possibilities which are so limited that in 1939 
there is almost nothing positive that can be hoped from 
any of them. To prosecute this war to the bitter end has 
no more promise in it than the yielding to threats. 
What hope there is in the situation lies in those forces 
which are keeping both sides from making this a “total 
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war’ and in the preservation of as large an area as pos- 
sible from the worst psychological, as well as physical, 
effects of war. If the whole world becomes blanketed 
with war censorship and if years of war poison the minds 
and break the morale of people on both sides, I see little 
hope for the realization of any of the “war aims’’ which 
generous minds now entertain. I write in this way in 
order to indicate that the problem of the relation be- 
tween the will of God and human causes is a serious prob- 
lem for those of us in neutral nations. ‘his war should 
not be idealized by Christians on either side. Those who 
have the better case in the immediate context of the 
events of the past year may actually have the worse case 
in the context of the events of twenty years. And neither 
side can expect the world to believe that much is to be 
hoped from its military victory. But we in America have 
no eccasion to absolutize our policy of neutrality. ‘“We 
are not without a measure of responsibility for the pre- 
dicament of Europe. We would have had difficulty in 
suggesting a policy to the leaders of the European 
democracies by which they could have avoided war after 
1938. (Before 1938 it was another story.) Moreover there 
is danger that we may not be morally equal to the task of 
using our neutrality for the benefit of civilization as a 
whole. 

What, then, is to be said concerning the relation be- 
tween the policies on which we may decide as Christians 
citizens of neutral or of belligerent nations and the will 


of God ? 


The Christian Perspective 


There is a Christian perspective from which every one of 
us must view the difficult problems of our time. If we see 
the world from this perspective we will not necessarily, 
in a situation in which every positive political choice seems 
desperately evil, do the will of God, but we will make our 
choices with a different attitude, from different motives, 
and with a determination to counteract many of the evils 
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which we foresee as the result of our choices. To keep 
our minds under the control of this perspective is to avoid 
self-righteous fanaticism, to remain open to unexpected 
possibilities, to prepare for the day after the immediate 
crisis has passed, with the knowledge that the vicious 
circle of fear and hatred and revenge between what are, 
after all, groups of human beings, must be broken. 

As an outline of this Christian perspective by which 
we are to be guided in the midst of hard decisions I sug- 
gest the following : (1) The true goals for social life have 
been summarized again and again in various ecumenical 
pronouncements which represent the mind of large sec- 
tions of the Church, such goals as world order ; justice in 
the form of equal opportunity for all persons regardless of 
nationality, race, and class; restraints upon arbitrary 
power and respect for the liberty of conscience of minority 
groups. It tele little difference if you call these ‘‘Christ- 
ian goals” or “goals for which Christians must strive’. 
In any case we have here norms by which every policy 
must be judged in war or in peace. Those norms are in 


line with the will of God. 


(2) We know that all men are sinners, that there is no 
righteous nation. We know that in quite definite ways 
all the great powers are responsible for the present war. 
We know that it is not possible to trust unrighteous men 
with the irresponsible power that goes with military 
victory and we must warn ourselves of that fact in order 
that we may guard against that abuse of power which 
will be the temptation for every nation. I should add 
that we unrighteous neutrals need to keep the same 
warning in mind that we may not use our neutrality for 
selfish national ends. We know that every policy must 
fall short of the will of God because of the way in which 
we are limited by our past choices. 


(3) All use of military force is a tragic compromise. 
Under the conditions of modern war we may find that all 
Christians who participate in war of necessity become 
instruments of more diabolical forms of cruelty than has 
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been the case in other periods. The burden of proof is 
surely on any Christian who believes that the time has 
come when he must make an exception through particip- 
ation in war to all that he has thought and said about 
human relationships. As Bergson suggests he must realise 
that, if he participates in war, for him as for Macbeth’s 
witches : “fair is foul and foul is fair’. The frank realiz- 
ation of this characteristic of military force from the 
Christian point of view has become quite general within 
the Church during the past generation and we must not 
let our minds become callous now. If military force is 
needed to restrain a greater evil we must know with 
more certainty than seemed necessary to our fathers that 
this evil can be restrained in no other way and that by 
this method it will be restrained without there being let 
loose seven other devils to take its place by the very 
method used to curb it. We need not be absolutists at 
this point to see the very great strength of the pacifists 
case in almost all situations. 


(4) Political and military forces are not the most 
important history-making factors in this world. When 
God works it is usually in a negative way. We cannot 
put our major trust in power politics or in military force. 
The power of Christianity as a history-making factor is 
proof enough of this. We can know that God’s positive 
word in Christ is the decisive thing and not His negative 
word in the Nebuchadnezzars who may within a very 
limited context become instruments of His will only to 
be rejected in the end because of their own disobedience. 


Making our Decisions 


As individual Christian citizens we may seek to see the 
world from the point of view of this Christian perspective. 
God wills that as responsible persons we make our 
decisions in the light of this perspective with the use of our 
minds, but our decisions as represented by objective 
policies may be very far from His will. Does that mean 
that Christianity is irrelevant ? Not at all. There are 
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many occasions when from the Christian point of view 
some political decisions are clearly better than others. 
The fact that we are in 1939 caught in a situation when 
we seem confronted by choices which are equally evil 
should not blind us to the fact that such was not the case 
in 1918 or in many a year since. Moreover it may make 
all the difference in the world if there is a large body 
of Christians who make the same decisions that their 
fellow citizens make, but for different reasons, and with 
the clear understanding that it is their task to counteract 
many of the effects of their decisions. They will welcome 
the presence within the Church and within the nation of 
those who remind them of the evils within the very cause 
which they feel called upon to serve. Those who support 
war will prepare for a just peace; they will never forget 
that the enemy are human beings; they will welcome the 
witness of the pacifist as a reminder of truth that the 
popular clamor may cause them to forget. Those in 
neutral countries who ‘advocate neutrality will not do it 
from the motives of the isolationist and they will be on 
their guard against the complacency and callousness 
which are the moral dangers which threaten neutral 
nations. Those who are pacifists will be so without self- 
righteousness. ‘They will recognize that their contribution 
is a partial, if necessary one. All will remain within the 
same Church, with the tolerance that comes from the 
honest recognition of the fact that all are under God’s 
judgment. When the immediate crisis passes, all will 
find that they have tried to remain true to this same 
Christian perspective which I have outlined and that 
they can work together in raising the level of possibilities 
open to their nations. In this way that may often seem 
indirect, the Christian Church, in spite of conflicts 
within its membership, can influence the course of 
events. What sanity and mercy can be expected to sur- 
vive this war will be in large measure within its keeping. 
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Anxiety and Hope 


J. L. HromApKa 


The spiritual Origins of the European War 


For any of us who belong to one of the European 
nations it is rather difficult, if not impossible, to keep 
free of national and local prejudices while we try to 
penetrate into the heart of the present state of our un- 
happy continent. We are all in danger of focussing our 
attention on our own wounds and of lamenting our own 
griefs. Some of us are inclined to consider the freedom 
and restitution of Czechoslovakia, Poland and Austria as 
the main issue of the present war; others would consider 
the clash of the British Empire and Germany as the essen- 
tial factor of the crisis; others again are sure of seeing 
in the present cataclysm the throes of a social and 
economic revolution which will replace the old, decadent 
society by another, and better, order. 

Each of these approaches has some justification. 
However, none of them reaches the bottom of contem- 
porary European history. The second European war, 
and the very fact that within one generation we have to 
face a new clash of nations and powers, is a sinister indi- 
cation of a grave disease and a profound crisis of modern 
mankind. We are standing on a volcanic rock which 
threatens to crack and to bury all that we call our spiri- 
tual heritage. Sinister demonic powers have been let 
loose, and nobody can predict what will be the future 
of the civilized world. It is certain that the second World 
War is the result of the same disintegration which caused 
the first World War and which was manifest in the unrest 
and in the morbid weakness of leading European 
and American) nations during the armistice 1918-38. 
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T. G. Masaryk used to speak of the ““World Revolution’’, 
thus indicating that behind the political and social turmoil 
of the last three decades there is hidden the moral help- 
lessness and intellectual confusion of the modern world. 
If he was right, and I do not see how we can dispute his 
assumption, then we, the representatives and members of 
the Christian Church, have in the first place to repent 
and approach with the deepest sense of responsibility the 
grave tasks of the regeneration and decent reorganization 
of the present world. The crisis is continuing long enough 
to give us insight into its real meaning. ‘There are still 
differences of approach and of interpretation of what is 
the background of our misery. Nevertheless, it is more 
and more evident that we are suffering from some deep 
spiritual disease, incurable by ordinary human remedies. 
We are undoubtedly facing one of those cataclysms 
which mark European history, when all that was precious 
to European hearts is at stake and when complete reor- 
ganization of public and individual life has to be under- 
taken. 


The Issue of the coming Peace 


The major issue is not the war but the coming peace. 
Whose ideal and ideas will be able to reconstruct the 
chaotic and disintegrated world ? Stalin’s ? Hitler’s ? 
The Western democracies’? How far towards the 
European West will Stalin proceed ? I personally feel 
almost certain that the Allies will be the ultimate victors. 
But will they be morally and politically strong enough to 
master the coming dissolution of the defeated countries 
and of the whole of Central and Eastern Europe ? Will 
they be wise and far-seeing enough to meet all the justi- 
fiable social and political desires of the European masses 
and nations, or will they resort to easy and purely tem- 
porary expedients of external power and reactionary 
order ? One becomes dizzy if one has power of imagina- 
tion enough to visualize the abyss of the coming crisis 
and the tremendous responsibility of all Christians and 
decent citizens. 
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Europe of today (in a wider, historical and cultural 
sense) suffers from a terrible spiritual vacuum. The 
throne of God has become vacant and the horror vacut 
has produced the horrible showdown of various totali- 
tarian philosophies and actions, and of the weakness of 
democratic relativism. The divine throne must be 
occupied, and if modern man has been so negligent 
and careless about this issue how can he escape the fatal 
consequence of his unpardonable blindness: that various 
tribal, racial, national and class gods have occupied the 
vacant throne? Very likely even our Christian churches 
are just disguised pagan sanctuaries: somewhere in their 
corners have been established altars with pagan images 
and candles, burning to the honor of our local and national 
idols. 

The result of this disguised idolatry has been disas- 
trous ; we have ceased to understand our own soul and 
the soul of our fellowmen. This crude and repulsive way 
of understanding man as a by-product of environment, 
of class instincts, of sexuality, of blood and race and soil, 
has irreparably disrupted our spiritual and cultural 
unity. What a terrible punishment! The seemingly 
realistic approach to man from the angle of economics, 
race, state and nation, has resulted in a horrible tyranny 
of abstraction! We no longer see a real man with a real 
soul and conscience, we see only a Frenchman or a Ger- 
man, an Aryan or a Jew, a proletarian or a capitalist. 
Never in European history was the violence of an abstract 
understanding and treatment of man as brutal and 
merciless as it is today. And never in our history was 
the atomization and disintegration of society under the 
disguise of regimentation, control and dictatorial disci- 
pline as thorough as it is at present. The European war 
of today is a civil war of Europe : we have lost any com- 
mon basis on which we can discuss, consult and negotiate 
together. We have no common gallery of heroes, saints 
and teachers. In the last decades even the picture of 
Jesus, Crucified and Victorious, has been removed, and 
its place has become empty. 
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A new Chance for Christians 


It seems to me that only if we realize what is the 
real meaning of the present day crisis can we cherish any 
hope of rapprochement and of reunion. We are literally 
all in the same boat. No matter how deep is the gulf be- 
tween us, French, British, Czech, Hungarians and Ger- 
mans, we have to put our heads and hearts together in 
order to rethink and repray what may be our common 
starting point and where we can join our hands in order 
to rebuild (humanly, speaking) the Una Sancta and to 
reconsider the basis of common Christian civilization. 

There are some hopeful indications of the fact that 
the most thoughtful Christians are realizing their im- 
mense tasks and mission in the days to come. I am far 
from minimizing and understimating deep national and 
political differences dividing us into belligerent fronts. 
I myself am an ardent patriot devoted to the cause of a 
liberated and restituted Czechoslovakia. [I am not 
entirely free of hatred against the unscrupulous aggressor 
who devastated my country. Nevertheless, thinking of 
so many friends among Christians in Germany I have 
not — even for a moment — ceased to pray to be reunited 
with them in a common sanctuary and to be one with 
them in my longing for a reorganized Europe. 

Europe is tired to death of the confusion of human 
voices, slogans, propaganda and shouting in the market 
place — and the best of her sons and daughters are 
beginning to bend their heads to listen and to perceive 
what the Lord of Holiness and Love speaks and does. 
Through the rediscovered Bible we are beginning to 
rediscover man. We are no longer as optimistic and self- 
complacent as we were in times of leisure, stability and 
prosperity. We know our limitations, demonic powers 
and forces, we know our misery, crippled heart and mind. 
But after a temporary setback we are no longer lost in a 
sinister pessimism, bitterness and despair; we know the 
hope which comes from above, from our Redeemer. It is a 
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promising aspect of our present life: a new chance for 
Christians to offer a better, deeper and more adequate 
knowledge of man than any psychology, sociology, 
raciology or sexology can provide. 

Still one more important issue can be added to the 
preceding assumptions. In the pre-war days we used to 
focus our attention on Jesus as a human being, as a noble 
representative and mirror of human beauty and suffering, 
dignity and grandeur! Behold the man, Ecce homo! 
Today, without losing our deepest understanding of the 
humanity of Jesus, we look upwards — at the Victor, at 
the Risen, at the King, at the Only One who can master 
demons and sin, depravity and chaos, tyranny and 
brutal domination. 

The Church of Jesus Christ dare not proclaim a feeble, 
morbid neutrality in the face of what is going on. She 
dare not tolerate tyranny, wanton lawlessness, arbitrary 
violence, disregard for human rights and liberties. She 
dare not be silent when the sovereign authority of her 
Lord is disputed, silenced and downtrodden. 

However, the Church has to offer her aid, compassion, 
service and love to all nations. She has to build up 
a sanctuary where all those who have not renounced 
their allegiance to the Divine Master may kneel before 
the altar beside each other. 

_ Unless I am utterly mistaken, there are promising 
signs of a recovering Christian Church amidst the present 
turmoil, maelstrom, misery and chaos. Just because the 


situation is so dark the divine promises are so glorious 
and cheerful ! 
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Call for the Observance 
of the Universal Day of Prayer for Students 
Sunday, 18th February, 1940 


The Certainties of the Sons of God 
(See Romans viii. 14-39) 


“You have received no slavish spirit that would make 
you relapse into fear; you have received the spirit of son- 
ship. And when we cry, “Abba! Father !’, it is this Spirit 
testifying along with our own spirit that we are children of 

99 


God 
(vit. 15-16.) 


This call for the observance of the Universal Day of 
Prayer for students is issued at a time of war in East and 
West. We find ourselves involved in an historical catas- 
trophe which has already brought great suffering to 
millions, and which will inevitably lead to much more 
suffering than we can now foresee. The consequences of 
our sinning have overtaken us; the future is utterly 
untrustworthy. We live in a world which cannot save 
itself. 

At such a time we are tempted to succumb to the 
“slavish spirit’? which would make us “relapse into 
fear”: that is the spirit which is so obsessed by the 
visible calamities that fear is the natural result. But 
even at such a time God says: Fear not, for I am still 
your Father. By faith we all belong to the family of 
those who know that they are not left alone in any 
situation, but may rely on our Father, “who did not 
spare his own son, but gave him up for us all’? and who 
will therefore “surely give us everything besides’. 
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“Present suffering, I hold, is a mere nothing compared 
to the glory that we are to have revealed... the hope being 
that creation as well as man would one day be freed from its 
thralldom to decay and gain the glorious freedom of the 


children of God.” ae 
(vit. 18-21.) 


Present suffering is very real in our Federation. Many 
student groups know today the meaning of ‘“‘anguish or 
calamity or persecution or famine or nakedness or 
danger of the sword’. Some of us are fighting, some are 
prisoners, some are refugees; we are all more aware than 
ever before of the evil and suffering in the world. Our 
work for Christ among students is made increasingly 
difficult by the departure of leaders, the destruction or 
removal of universities, the breakdown of communica- 
tions, and the uncertainty of the future. 

Yet the sons of God already possess “the Spirit as a 
foretaste of the future’. God’s presence with us in a 
time of darkness is itself an assurance of his presence in 
the days ahead. As his children he has made us “heirs as 
well, heirs of God, heirs along with Christ”’ in his glo- 
rious Kingdom. Christ died upon the Cross and rose 
again. Therefore our suffering as his brethren is not 
meaningless: for we are called to “‘share his sufferings in 
order to share his glory”’. 

Part of that suffering which we are to share with 
Christ is that we have to seek for the Will of God in a 
world in which almost every type of action seems to 
involve a betrayal of God’s own commandments. Our 
temptation is then not to act at all and to take refuge in 
a more or less pious spectatorship (or we may avoid 
taking a stand on deep issues by becoming absorbed in 
external activities). But true Sonship implies the con- 
fidence that the Father will reveal His Will if we seek it 
sincerely and prayerfully. We are to take decisions and 
follow the light given to us to its ultimate consequences. 
The first fruits of the Spirit are to be shown in coura- 
geous acts of faith. The righteousness of the Kingdom 
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does not allow of moral neutrality before the evil forces 
with which we are confronted. 


“What can ever part us from Christ's love?.... We are 
more than conquerors through him who loved us.” 


(viii. 35, 37.) 


What if our choices make us “‘enemies’”’ of one an- 
other ? Then we can live by the faith that God’s love 
never breaks down... Nothing “in all creation will be 
able to part us from God’s love in Christ Jesus our Lord”’. 
There lies the basis of our prayer Ut omnes unum sint. 
In responding to the love of God we are bound one the 
another. This is no fragile bond of fellowship. At this 
very time we can strengthen, deepen and extend it 
through faith and prayer in every land. We need not 
wait for the inconclusive victory of earthly power. We 
are already victors — “more than conquerors through 
him who loved us’’. 

“The Spirit assists us in our weakness: for we do not 
know how to pray aright, but the Spirit pleads for us.. 
Let us then unite in prayer in the Spirit for all students, 
for the National Movements, and for the Federation, that 
God may sustain us by the hope of His Kingdom, call 
us anew unto His service, and lead us into victory in 
Christ. 

The Officers of the World’s Student 


Christian Federation. 
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Subjects for Penitence, Thanksgiving and Intercession 


(The following notes are intended to serve as a guide 
for penitence, thanksgiving and intercession on the 
Universal Day of Prayer for Students, 1940. Fuller 
information about National Movements will appear in 
the monthly Federation News Sheet. A service for the 
Day of Prayer, which can be adapted to suit national and 
local requirements, is to be found on p. 76 of Venite 
Adoremus II, the second volume of the W.S.C.F. 
Prayer Book.) 


I 


Let us confess our lack of faith in God. 

As individuals, as Movements, as nations, we have 
buut on false foundations, we have relied upon our own 
strength. 

Let us ask God to bring home to us our fatthlessness, 
to grant us forgiveness, and restore us to confidence in 
Him alone. 

Let us confess our lack of hope in God. 

We have made our own plans, and when they have 
been destroyed we have lost heart. 

Let us ask God to show us where our hopes are 
vain, to grant us forgiveness, and teach us to abound in 
hope, in the power of the Holy Spirit. 

Let us confess our lack of love toward God, and 
toward our fellowmen. 

We have allowed ourselves to drift away from God, 
we have tried to turn our backs upon Him; we have 
allowed indifference and hate to creep into our relation- 
ships with our fellows. 

Let us ask God to make us ashamed of our lack of love, 
to grant us His forgiveness, and to sustain our love for 
Him and for one another by His strong and never-failing 
love for us. 


inti tnd 
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II 


Let us thank God: 

For the fellowship of the World’s Student Christian 
Federation maintained even in time of war; for all the 
evidence of new life and of a new spirit of evangelism in 
National Student Christian Movements, and for all their 
efforts to be loyal to one another. 

For the international Christian conferences of the 
summer of 1939 held before the outbreak of war in 


Europe and for recent interchanges of staff and visitors 


which have strengthened the bonds of fellowship be- 
tween Movements. 

For the example of National Movements in the Far 
East in maintaining a Christian fellowship in prayer 
and study in a time of conflict; for the concern for the 
welfare of others expressed by European Movements 
both in belligerent and neutral countries ; for the willing- 
ness of those not directly involved to share in the suffering 
and to contribute to the needs of their fellow-students 
throughout the world; for the closer cooperation of the 
various international organizations of Christian Youth 
in seeking to meet constructively new opportunities for 
service which war has brought. 


III 

Let us pray : 

That National Movements may rise to the opportuni- 
ties before them of proclaiming the Gospel; that indi- 
vidual student leaders may be strengthened in their own 
faith, and enabled to witness for Christ ; that an increas- 
ing number of students in the universities and schools of 
the world, in camps and factories, may be challenged to a 
new seriousness of living, and find the truth as it is in 
Jesus Christ. 

For all efforts to establish peace with justice for the 
peoples of the world ; for all upon whose decisions depend 
the lives of men and women and the destinies of the 
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nations ; for all students who suffer as the result of war : 
the wounded, the dying, the prisoners, those cut off from 
their own country, the bereaved, the forsaken; for the 
work of the W.S.C.F. in increasing understanding be- 
tween different nations and races, and in creating a deep 
and abiding sense of fellowship among the students of 
the world. 

For all National Movements in peculiar difficulties at 
this time: Movements in countries at war, in countries 
in alien hands, in countries threatened with attack, 
Movements scattered through different countries, suffer- 
ing persecution, meeting with hindrances, and no longer 
able to maintain public existence, Movements lacking 
financial resources and friends, pioneering Movements ; 
that they may receive the Spirit of God in abundant 
measure, and be strengthened by the Christian fellow- 
ship of the Federation. 

For the officers, and staff of the W.S.C.F., and its 
Executive Committee, that they may have vision to see 
new tasks for the Federation, courage to begin them, 
and faith in planning for them; above all that they may 
be willing that God should use the Federation in His own 
way, for His own purposes, giving Him always the glory. 
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A Prayer in Time of War 


(written n by a student who is serving as a Lieutenant 
in the German army) 


Lord God, our Refuge, 


We thank Thee, that we, Thy people, may walk in 
Thy holy sight even in these days of war, as children 
of a loving Father, as those who fully believe that, 
even now as in all. times, Thy will shall be done. 


We thank Thee that through this war Thou speakest 
to us of the nothingness of human aspirations. Lord, 
teach us to hear aright! We are thrown back on 
Thee alone. 


Lord God, our Refuge, 
We pray Thee: keep us, Thy children in all the 


world, in peace with Thee in the midst of all our 
discords. Fill us with Thy Holy Spirit, the spirit of 
love to the brethren. 

Make us bearers of light, that we may throw the clear 
light of Thy Gospel on the darkness round about us. 


Enfold in Thy grace all those to whom this war has 
brought distress and suffering and who are now plunged 
in bitterness. 

Lord, we cannot help them at all or only very little. 
Be Thou everywhere a strong help and consolation. 


Grant that according to Thy will we may do our duty 
towards the government, to Thy glory! Rouse us 
from all sleep and weariness; that we may watch and 
wait for the day of Thine appearing, when Thou wilt 
establish Thy Kingdom in glory. 
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Lord God, our Refuge, 


Thy beloved Son has overcome the world on the 
Cross: grant that we may not grow slack through. 
fear of the world, either in life or in the death-struggle. 


Lord God, our Refuge, we look to Thee, Thine is all 
Power and Glory, Thine is the Kingdom. 
Amen. 


The Collect in the Anglican Prayer-book 
for the First Sunday after Epiphany 


(chosen by a former S.C.M. secretary training as an officer 
in the British army) 


O Lord, we beseech thee mercifully to receive the 
prayers of thy people which call upon thee; and grant 
that they may both perceive and know what things they 
ought to do, and also may have grace and power faith- 
fully to fulfil the same; through Jesus Christ our Lord. 

Amen. 
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THE EDITOR’S TRAVEL DIARY 


Geneva 


The city of Geneva retains many of the characteristics of an 
ancient fortified city, and the Federation office is perched upon the 
ramparts. War this autumn closed the frontiers, which are very near 
at hand, and even when they opened again there remained the feeling 
of a siege. One bade a fond farewell to departing travellers, and 
looked with wonder upon those who arrived. Soon it was evident that 
the Federation headquarters would perish for lack of oxygen, if no 
one sallied forth. So in the beginning of October Suzanne de Die- 
trich left for France, and shortly afterwards I left for England. 


France 


It was only possible for me to have brief contacts with the French 
Movement going and returning through Paris. But Mademoiselle 
de Dietrich made a longer stay, and indeed travelled in the areas 
where evacuees had been received. The mobilization of all the men 
from 20 to 49 had naturally a shattering effect upon a student move- 
ment, but I was encouraged at the way in which the women leaders 
had risen to the occasion. There are only two secretaries, one of 
whom must stand by the office in Paris, and there is an immense 
amount of travelling to be done, not only in visiting the usual bran- 
ches, but in helping to start others in quite new centres. You do not 
evacuate Strasbourg for nothing ; there are now several groups claim- 
ing the right to represent that city! In addition there is a fascinating 
piece of service opening up amongst the evacuated population, and 
the French Movement has no intention of forgetting students on 
military service. 

In Paris also is the centre of the Russian S.C.M. in emigration, 
and it was good to meet Professor Zander, the General Secretary, on 
both my visits. The Russian Christian friends have suffered 
so much that they have acquired a power of enduring all things. 
Therefore I was not. astonished to hear at one and the same time 
of students in the Russian Theological Academy receiving five 
French francs for daily subsistence, and of two or three new serious 
study circles launched since the war. As for the movement outside 
France, to remind oneself that its strongest units are in those Baltic 
countries, which today live in such uncertainty, is to marvel again 
at the miracle of its existence. 
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Great Britain 


In Great Britain there was no such abnormal situation as in 
France. True the London colleges had been scattered and I met old 
friends in unexpected quarters; then a certain number of students 
had been called up for service, and more were expecting to go ina 
fe weeks. But there were still large numbers of men in the unwer- 
sities, and the work of the S.C.M. was in full swing. I was struck 
by the quality of discussion at one or two meetings. I found amongst 
the leaders a realization that the war situation had brought them 
added responsibilities and opportunities. This was accompanied by 
a certain bewilderment as to how your conviction that Christianity is 
more important than ever works out in practice. Certainly the very 
fundamental questions being asked everywhere about the war had 
provided a hopeful situation for the preaching of the Gospel. 

The great occasion of the term was to have been the Jubilee, but 
the main functions had been cancelled owing to the war. Yet the 
founding of the Students’ Foreign Missionary Union in 1889, out of 
which grew in turn the Student Volunteer Missionary Union, and 
the Student Christian Movement, was an event which could be cele- 
brated most fittingly in services of worship and thanksgiving. I had 
the privilege of taking part in several services when the members of 
the Movement today gave thanks to God for His guidance in the 
past, knowing that they themselves were entering upon a testing 
period of the Movement’s life. 


Geneva 


The city of Geneva is proud of tts tradition as a city of refuge. 
Frustrated for the present in the pursuit of world peace, it has turned 
to its more ancient task of succour. Once again those painstaking 
and detailed arrangements are being made by the Red Cross and 
many other voluntary agencies, which will bring the possibility of 
help to the innocent victims of war. Out of the confusion and un- 
certainty of the European situation certain great human needs have 
emerged. They are tokens of a vast body of suffering, in part still 
unknown, in part still to be created by war. One thing is certain that 
our Christian fellowship will have a task to perform such as recently 
it has undertaken in China. Today there are students among pri- 
soners of war, amongst interned civilians, and throughout that tragic 
company of uprooted people, who have no country they can call their 
own. Together with International Student Service the officers of the 
Federation are seeking the best way of rendering service. What can 
be done will depend on the gifts that will be made available from all 
over the world. 
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Notes on War and Christian Judgment 


I find it impossible to say anything about a Christian under- 
standing of the present situation, except in a series of questions 
and counter-questions, and all that I shall attempt to do in these 
notes is to state these questions as they arise in my mind. 


The War and the Body of Christ 


Whenever we have talked about the unity of the Body of 
Christ we have usually expressed it in terms of a dialectic. We 
have been so conscious of our sin against that “‘unity”’ in that we 
have broken it into confessions and denominations, that we have 
always said that the unity we possess is a “given” unity. It isa 
unity we are striving for because we have broken it. But it is 
also the unity on which we stand because we receive it from Him. 
He holds us together. 

Now, I must honestly confess that I miss this dialectic in 
many of the statements that I have heard or read with regard to 
the effect of the war on the Body of Christ. Christians are on 
opposite sides of the battle line. They are fighting against each 
other. We thank God for their faith that still finds the unity of 
Christ’s Body a reality. And yet, is it not true that that Body is 
broken by warring Christians ? 

War, in which Christians have to fight against each other, is 
a sin against the Body of Christ. 


The War and the Reasons for it 


The immediate causes of the present war are obvious and it 
is also accepted that the antecedent causes lie in the sins of all the 
nations. But what one begins to question is whether the reason 
for the entrance of France and Britain into the war between 
Germany and Poland is the same as the reasons for which now 
they are fighting. The argument of keeping their pledged word to 
Poland carries no weight, for they need not have pledged it. The 
simple truth seems to be that Britain and France as nations 
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decided to fight because they believed that they would be the 
next victims to be asked to provide Lebensraum: and that on 
the other hand it has been found possible to carry out the de- 
cision to fight because the common people were genuincly horrified 
at the nature of National Socialism and were therefore anxious 
to crush it for the sake of Western civilization and of Christianity, 
in so far as Christianity is involved in Western civilization. 

If this be true, then it is important for the common people 
and the governments of the allied nations to remember that this 
mixture of “Self and God” in their motives may not stand the 
strain of a just peace. For if this coincidence between our causes 
and God’s cause, which was necessary before we would fight, 
should also be necessary to the various terms of peace to which we 
would agree — then the resultant peace would not be God’s peace 
at all. 


The War and God’s Cause 


When one begins to think of God’s cause in terms of concrete 
situations, one begins to ask oneself whether the Japanese attack 
on the Church in Korea and Manchuria is any less evil than 
the attack on the Church in Germany or Russia; whether the 
smash up of democracy in Czechoslovakia was any more justifiable 
than the invasion of Poland, whether the freedom of India is any 
less important than the freedom of Danzig, whether race perse- 
cution in South Africa is any less heinous than anti-semitism in 
Germany, whether the breakdown of international collaboration 
in the League was more tragic than its breakdown because of 
Ottawa, whether Germany’s disrespect for international law is 
any more punishable than that of Japan in Manchuria and China 
or Italy in Abyssinia and Albania. 

But surely no nation or group of nations can set themselves 
Don Quixote fashion to fight for every right. No — and that is 
why one begins to ask whether we ever do fight for God’s cause, 
or whether the truth is that when we fight for ourselves we can 
thank God that we can see some good, some common good, 
accruing from our fighting. 


The War and personal Decision 


There are many people who say that it is a Christian’s duty to 
obey the state and that therefore, once the state has declared war, 
the Christian is doing God’s will in fighting for the state. This 
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attitude opens up the larger question as to whether our secondary 
loyalties ought ever to be decisive. Obedience to parents is a 
secondary loyalty, but when my father tells me to do something 
must I necessarily obey? Or are secondary loyalties factors in a 
total situation, Christian decision being taken with full knowledge 
of them but not simply because of them? It seems to me that a 
Christian who enlists as a soldier must be able to say, ‘““This is the 
will of God, the Father of Jesus Christ, for me’. 

Such an attitude on the part of Christians would produce two 
types of situations. On the one hand there would be Christians 
claiming to obey God’s will, fighting on opposite sides. And IJ do 
not see that this is impossible. To obey the will of God is to 
be related to God’s cause, which is the coming of His Kingdom in 
the hearts and lives of men and nations: and this cause is not 
identical with either of the fighting sides, so people on both sides 
can be related to God’s cause. 

And then, on the other hand, the second type of situation 
which personal Christian decision produces is that of people who 
feel that it is God’s will for them that they should not take part 
in war. | have often heard it said about these people, ‘““We respect 
them, but they are wrong.” How does anyone know that they 
are wrong ? It would be just as false to absolutise the “milita- 
rist”’ position as it would be to absolutise the “pacifist” position. 
And one begins to have doubts about the attitude of many Church 
leaders at the present time when one sees that all they feel they 
can offer the “‘pacifist” is sympathy. The moment the pulpits of 
our churches begin to declare not the sovereignty of God’s will 
for the individual, but a specific understanding of God’s will, then 
the Church’s betrayal of its Master has begun. 

What the Church needs to do is to proclaim all the factors 
which every individual must remember in seeking to discover and 


do God’s will. 


The War and the Task of the Church 


It is thus seen that the Church’s task fundamentally remains 
the same always. War makes no difference to the eternal message 
or task of the Church. 

But, it may be asked, must not the Church seek to relate its 
message to the specific situations that war raises? Yes, but the 
relation between the message and any specific situation is not 
made by proclaiming a programme of action in that situation. 
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It is made by bringing that situation in all its complexity under 
the judgment of the message. 

The urgency of collective action in a war situation must not 
cause the Church to stampede God and demand of Him that He 
commit His cause to a nation or a group, irrespective of the 
relationship of individuals in that nation or group to Himself. — 

God’s cause remains His and our causes remain ours. It is 
His miracle of grace that He fulfils His cause in and through and 
in spite of our devotion to our causes. It is His constant demand 
that we choose our causes as acts of obedience to His cause. 


D. T. Nives. 


Thoughts on the ‘Holy War”’ 


“They say continually unto them that des- 
pise me, The Lord hath said, Ye shall have 
peace; and to every one that walketh in the 
stubborness of his own heart they say, No evil 
shall come upon you. 

“For who hath stood in the council of the 
Lord, that he should perceive and hear his 
word? who hath marked my word, and heard 
te 


Jeremiah aaiit. 17-18. 


What does war mean today ? 

The steps taken by a national army, supported by the whole 
nation and helped if necessary by other armies, to destroy the 
opposing army and thus to reduce the enemy nation to submis- 
sion. 

To attain this end all methods are employed, the greatest 
sacrifices are made, so long, at least, as there is no risk that the 
former by their immorality and the latter by their excessiveness 
may compromise the success of the war. 

In a war such as we have defined can God intervene ? 

Since destruction is both the end and the means of this war, 
God can only intervene by taking part in this destruction, by 
annihilating just what He Himself created and keeps alive. 

The Bible, and particularly the history of the people of Israel, 
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shows us that God may require for the continuance of His work 
conditions of such a kind that if they cease to be realised He may 
be led to destroy his work. The destructive nature of war is not 
then sufficient cause for thinking that God cannot intervene in it. 

God is master of the nations in war as in peace; He can there- . 
fore act as He sees fit, with an eye to victory or defeat. But does 
this possible action of God justify our talking of a Holy War ? 

What is a Holy War? 

It is a war willed by God and conducted by God; a war which 
seems to the conscience of the people to sanctify those who join 
in the assault of the enemy because they thus become soldiers of 
God. 


1. If God can intervene in war He can also will one. He is 
Sovereign. He acts freely, as seems good to Him, without neces- 
sarily concerning Himself with the human passions which let war 
loose. God then can will and conduct a war, however paradoxical 
that may seem to us. 

But if God’s will is holy, righteous and good, it may yet be 
exercised in very different ways as the needs of man vary, some- 
times blessing him, sometimes chastening him. God made man and 
blessed him, but after his disobedience he was condemned to 
earn his bread by the sweat of his brow. He chose for Himself 
a people, but only after He had dispersed men into many nations 
speaking different languages. Toil is God’s will, the nation is 
God’s will, but in each case it was a punishment, not a blessing. 

If God uses war, it is again a punishment. The whole Bible, 
except for the story of the conquest of the Promised Land, makes 
this plain: God chose for Himself a people, He gave them a land 
to live in. Today God has a Church that knows neither race nor 
nation. A war in the name of the Church would then be incon- 
ceivable. _The Church’s weapon is her persecution, which is 
promised as a blessing, not war. 

We conclude then that God may will war, but only as a 
punishment. 

How can we know if a war is willed by God ? 

No man can know that unless it is revealed to him. We must 
beware of trusting that our reasons for making war will help us to 
know God’s. ‘My thoughts are not as your thoughts” He tells us; 
they remain hidden unless He makes them known in a special 
way to His Church. 

In view of the passions let loose by war, the Church should 
possess in a high degree the gift of discernment of spirits if she 
is to know the will of God and recognise it in action. She must 
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show the greatest prudence and at the same time the greatest 
simplicity if she is to be capable of receiving such a message. 

When she is quite sure that she has received it, she must beware 
of proclaiming it in isolation as though it were independent of 
the whole Gospel and particularly of the message of repentance, 
lest it should be an occasion of pride for the Church and for those 
who hear. 


2. Can a war willed by God be an occasion for sanctification 
for the believer in that it makes him a soldier of God ? 

War makes it quite impossible for the Christian to try to 
submit his life to the law of God. God’s law is reversed for him 
by every order which he receives, and Christ’s summary of the law 
is continually flouted by the murder that it is the soldier’s duty 
to commit. 

The Christian at war can only live on pardon and grace, 
knowing at the same time that as a combatant he must destroy 
all their effects in his life. Hence to speak of a holy war in the 
sense of the sanctification of the Christian engaged in it is pure 
absurdity. War, evenwhen willed by God, is for him an opportuni- 
ty for nothing but humiliation and repentance. 

It would be blasphemy to say that since his only resource is to 
live by faith, war is an opportunity for sanctification for him. It 
is much rather a constant source of temptation. His only possible 
prayer is that contained in the sixth and seventh petitions of the 
Lord’s Prayer. 

What meaning can a war willed by God have for the non- 
Christian ? 

This is a fair question, for the present war involves in actual 
conflict a greater number of non-Christians than of Christians. It 
must therefore be admitted that if God wills war He makes use 
for this purpose of a mass of men who do not understand either 
its meaning or its importance. The next step is then to ask 
whether for them this war can be, if not an opportunity for 
sanctification, at least an opportunity for revelation and salvation. 

War represents primarily for them the overthrow of all the 
values for the sake of which their passions are given rein. The 
counterpart of this diabolical unleashing is suffering and voluntary 
sacrifices, which might make them more prepared to hear the 
Word of God. But the state of war sets up a discipline which 
prevents the preaching of the Word with sufficient liberty, and 
this for spiritual as well as for material reasons. It remains then, 
and experience bears this out, that their suffering and their sacri- 
fice are an occasion of increased revolt against God. 
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3. Can there be a holy war ? 

Yes, if by a holy war is meant a war willed by God; no, if it 
is thought of as an occasion of sanctification for those who wage 
it. Now this second interpretation is the more widespread. The 
expression “holy war” is therefore to be avoided as a temptation 
to pride and to sin. 

It is possible to speak of a destruction ordained by God and of 
which we are the instruments. But it appears to be impossible 
that the special obedience that God requires of the combatants, 
whether Christian or not, in the accomplishment of a work of 
death, could be to them an occasion of sanctification or revelation, 
still less of justification. 

The Christian cannot glory in this obedience, for he is the 
unprofitable servant of a will that can be expressed otherwise 
than through him. On the contrary, he must humble himself; 
for God’s punishment hits him directly and legitimately: divine 
justice in action does not measure the extent of man’s rebellion 
before sentencing him to death. All are guilty, but thanks to 
God and to Him alone, all can be pardoned in Jesus Christ. 

What are the dangers of using the expression ‘“‘a holy war’ 
in connection with the present war ? 

Even if it were the will of God that Hitler should be defeated, 
let us not speak of a holy war; it would only be to offer a new idol 
for the worship of those Christians and non-Christians who are 
engaged in this war on the side of the democracies. First the 
Word must be clearly preached to them that they may repent 
and believe, so that if, one day, it is revealed to them that they are 
the instruments of divine justice, they may find it a moment of 
fear and trembling, not of self-justification. 

The present war, like every other war, is primarily a concern 
of the world of nations, these nations willed by God to punish the 
men He scattered over the face of the earth and which have been 
fighting ever since. It is first of all for his own country that each 
man fights, and it is well that it should be so. 

Let us remark in passing that to fight in the name of civili- 
zation which is “‘a certain way of living and thinking’, accord- 
ing to a recent definition, amounts in fact to fighting for one’s 
country. 

The war for law, the “just”? war, these are perhaps clumsy 
ways of expressing intuitive truths, but the Church may only use 
them after submitting them to the fire of God’s judgment, lest 
they should become new divinities in which Satan may delight. 

“The holy war’’ is the greatest idol of them all if itis used to 
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express anything less than the advance of the righteousness of 
God, bending all heads to humble them, to chastise or to slay. 

““Who will deliver me from the body of this death ? — Thanks 
be to God, through Jesus Christ our Lord.” bits 


The Peace which Jesus troubles 
(Notes of an address delivered at the Nunspeet Camp) 


The Christian Faith deals in paradoxes and hence is more true 
to the nature of human life than any rationalistic explanation. 
“Suppose ye that I am come to give peace on earth? I tell you, 
Nay; but rather division” (Luke xii. 51). “Peace I leave with 
you, my peace I give unto you: not as the world giveth, give I 
unto you” (John xiv. 27). Jesus Christ gave peace to men, yet 
also he destroyed their peace. In discussing this paradox, I 
shall consider here only one part of it, the peace which Jesus 
troubled. There is therefore a seeming ignoring of the great facts 
of forgiveness and grace, which are the other side of the paradox. 
But perhaps Christians in the world today are, on the whole, 
more complacent than disturbed. 

Jesus Christ told his disciples that he gave them peace — the 
peace which the world cannot give — yet his whole ministry 
reveals a man who was constantly troubling the peace of people 
— and, very strikingly, it was the peace of the good people, of the 
religious people which he troubled. But Jesus troubled the peace 
of religious people primarily because they are more inclined to 
self-righteousness and complacency. He pointed us back to the 
God before whom “our righteousness is as filthy rags”. How far 
is our righteousness from the righteousness of God! The whole 
second chapter of Mark reveals a troublemaker — a man who set 
at naught all the established mores; all the practices which marked 
righteousness. Over and over again, the Bible refers to the fact 
that he was stirring up the people, causing disturbance, seething, 
ferment. Early in his ministry, the record of Mark reports that 
the Pharisees, after one of these instances, “went out to plot how 
they might destroy Him” — not because they were evil men, but 


because they were “good” people; they wanted to preserve law 
and order. 
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The people whose peace was most troubled by Jesus Christ 
were the religious people, — because religion makes one either 
more honest or else more dishonest. Religious people have more 
ways of protecting themselves from the relentless, prodding, 
searching finger of God. There are the fine retirements into one 
terminology or another; there are the escapes into the mores, the 
religious observances, the self-righteousness of conventional out- 
look and behaviour. “Woe unto you, scribes and Pharisees, 
hypocrites! for ye pay tithe of mint and anise and cummin, and 
have omitted the weightier matters of the law, judgment, mercy, 
and faith: these ought ye to have done, and not to have left 
the other undone. Ye blind guides, which strain at a gnat, and 
swallow a camel. Woe unto you, scribes and Pharisees, hypo- 
crites! for ye make clean the outside of the cup and of the platter, 
but within they are full of extortion and excess. Thou blind 
Pharisee, cleanse first that which is within the cup and platter, 
that the outside of them may be clean also. Woe unto you, scribes 
and Pharisees, hypocrites! for ye are like unto whited sepulchres, 
which indeed appear beautiful outwardly, but are within full of 
dead men’s bones, and of all uncleanness” (Matthew xxiii. 23-27). 

Again it is easy to confuse the serving of a religious insti- 
tution with the serving of God. 

In the second place, Jesus troubled the peace of his contem- 
poraries by making them look realistically at their times. He 
tried to make them feel the beat of their time, to see the portent 
it held for the future — the direction it was going. Like the 
prophets before him, he expected them to see their nation as God 
sees it — but they would not (Luke xii. 54-57). They had found 
good religious reasons why God would save them, and they were 
judged because they did not see the judgment impending on the 
whole situation. 

Finally Our Lord troubled the peace of his contemporaries 
because of the far-reaching demand which he made upon them. 
The range of that demand — its searching character — was so 
great that men then and ever since have shrunk from it. He 
demanded that men should repent — turn about — and face the 
God who is always there confronting them. He demanded that 
the whole loyalty of the person: devotion of mind, heart and will, 
should be to God and to God alone. We are always trying to 
. underbid God, to get salvation cheaper than in terms of the 
most complete giving-over of the self to the direction of God. 
Jesus Christ called men to the decision which makes all decisions. 
He was ruthless in his emphasis on the devotion required. “Can 
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a man serve two masters?” “If thine eye be single’? — what a 
hard saying that is! For a man must battle all his days to achieve 
singleness of eye. Here there is no escaping into ethics, by which, 
in exchange for a few righteous acts, we may go as we please. 
This demand is clearly beyond the bounds of all ethics and ideals. 
It requires that the whole self, the very citadel of personality, the 
place where I am captain, be given over, and that a new authority 
— the will of God — shall rule. This is where, in the words of 
the prophet, ‘‘the word of God is a fire and like a hammer breaking 
a rock into pieces’. ' 

The second part of that demand is likewise guaranteed to 
remove for ever from the Christian the peace that is complacency. 
This command, that we should love our neighbors as ourselves, is 
not satisfied by charitable paternalism. This law roots in the 
fact that God created all men in his image — ‘“‘to enjoy and praise 
him for ever”. Christianity has no ethical system. Rather it 
offers a call to men to be restored to their heritage — to make the 
earth the Lord’s once more. 

There are two ways of escaping a troubled spirit in fulfilling 
the second commandment. One way is to assume that we shall 
have the Kingdom of God when we get socialism in place of 
capitalism. This is sheer romanticism about the depths of human 
sin. The perils and problems which beset man have far deeper 
causes than the mere structure of social organization. To be sure, 
they may be aggravated in one form of society more than in 
another, but their genesis lies in man himself. 

The other way of escape is to take the attitude that because 
man is essentially sinful, political or economic transformations 
will not change his fundamental situation. This attitude has a 
generalized conception of sin, but fails to struggle against the 
specific manifestations of this general human condition. It there- 
fore gives the exploiters, the privileged, the workers of injustice, 
just what they desire from Christians — silence about specific 
injustices. The Christian doctrine of creation — both of man and 
of the fruits of the earth — the Christian doctrine that these 
things belong to God, means that for me as a Christian I must 
work relentlessly to remove all institutions, systems, practices, 
relationships, which pervert this creation of God. To live in the 
world today, and see what our economic and political orders do to 
destroy the souls of man, to see the fruits of the earth withheld 
from the millions to maintain the privileges of the few, is to be 
moved by a divine discontent and determination to do what one 
can to change them. 
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To be reborn people, to live under the God revealed to us in 
Jesus Christ, is no easy, comfortable business. It is to be stripped 
of all the defences, the easy moralistic escapes, to be pushed to 
the last outpost of one’s being, and to stand empty and alone 
before God. It is to be driven out again into the world to suffer as 
never before from the wrongs and injustices of man to man and to 
find one’s place in the struggle to achieve a world which will be 
more acceptable in the sight of God. To identify yourself with 
the fate of the oppressed, the down-trodden, the victims of 
wrongs, is a heart-breaking business, yet how can Christians who 
have been “reconciled to God in Christ” do other than this? 

The Christian stands always stretched between two worlds, 
knowing the love and peace and power of God, and knowing the 
relentless hounding of this God, and also knowing that he is a 
creature, sinful and pretentious, sharing the fate of all men. Thus 
for the Christian it is always too early to say “Behold, the peace 
has come’, 

Rose TErtin. 
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BOOK REVIEWS 


Christus Victor 


Curistus Victor. The Report of the World Conference of 
Christian Youth, Amsterdam, 1939. Edited by Denzil G. M. 
Patrick. Published in English, French, and German, from 
the Conference Headquarters, 52, rue des Paquis, Geneva, 
Switzerland. Price 3.50 Swiss Francs. 


It was the Oxford Conference on Church, Community and 
State in 1937 which finally broke down in me a deep-rooted pre- 
judice against reading reports of Conferences which I had not 
attended. They were, I firmly maintained, invariably boring — 
and, suddenly, to my intense astonishment, I found myself de- 
vouring The Churches Survey Their Task with an even greater 
zeal than I usually display over the detective novels to which I 
am secretly addicted! I still go back to it, again and again — and 
to the reports of Edinburgh and Tambaram which followed it. 
They are thrilling, these ecumenical conferences, whether you 
have been at them or not, because they present the living ex- 
periences, the struggle, and the high achievement of the Church 
of God in a world of conflict. 

And now comes Amsterdam — the latest and the youngest 
of these gatherings. I had the very great privilege of being there, 
but even if I had not I should have learned enough from past 
experience to await the printing of the report with as much 
eagerness as any delegate. Fifteen hundred young people from 
seventy different nations, from social, cultural and occupational 
backgounds more varied than their nationalities, meeting only a 
month before the outbreak of war in Europe — what would they 
have to say about their world ? 

I have heard it said by some who have little understanding, 
that it is such a pity, but of course the declaration of war has 
made the work of Amsterdam irrelevant to the present situation 
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— and some have not said it, but by a lack of interest in following 
it up have shown an unconscious disregard for its message. There 
is nothing ‘‘pre-war’’ about the report except perhaps the de- 
scription of the hospitable opening of frontiers to this peaceful 
army of invasion. It was not a European Conference — it was 
a World Conference — and there are few pages on which one 
is not reminded that, for those who think in world terms, war has 
been a reality since 1932. It spoke out of a situation which, in 
essence, is still unchanged. 

There are, perhaps, four main lines along which this report 
will touch the experience and the need of those who are struggling 
to think through the chaos with which we are confronted today. 


1. In the introductory survey of the Conference and through 
countless small touches in the group reports there is vividly re- 
created for us that world community in which the delegates lived 
for ten days. The members of it are scattered to the four corners 
of the earth but it still exists in the fellowship of the Church 
Universal in whose spirit we are all called to share. It needs 
imagination to be able to live in this world community where 
national and racial barriers hem us in on every side. The way 
in which the report is written presents a rare stimulus to the 
imagination. 

2. We are given no escape from the chaos which confronts the 
youth of this generation. Compared with the Oxford report the find- 
ings of the groups are hopelessly inconclusive and maddening in the 
endless vista of new problems which they create. But that is a 
true reflection of the situation. The first thing youth must face 
is its own confusion. As you read the report you begin to under- 
stand just how deep-rooted are the things which divide us, how 
futile it is to look for easy solutions, how dark, from the human 
point of view, the future is. But “‘the light shineth in darkness” — 
and you see how, still wrestling in the darkness with their prob- 
lems, the eyes of the delegates were slowly turned to the place 
where the light shines from the pages of the Bible, and from the 
figure ot Christus Victor. 


3. A striking thing about the Conference was the aincyeys 
that the problems confronting us, while influenced by national 
points of view, were essentially common world problems. The 
delegates went home convinced that while they might not have 
got very far at Amsterdam yet they had been given a start, and 
that in continuing faithfully to study these problems they were 
continuing to make their contribution to the world community. 
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The group reports, the plenary addresses which are printed in full, 
and the questions for further discussion at the end of the book, all 
give us valuable direction in the study of these problems which 
are common to every country. We see, too, the way in which the 
Bible speaks to our conditions as we face them. There is a parti- 
cular value here for student groups in that a far wider field of 
experience is touched than the student one, which is so often 
inclined to be over-academic. 


4. We have had it well drummed into us, in the pages of The 
Student World and elsewhere, that unless we think in ecumenical 
terms we are lost. But it is not always so easy to know how to 
“think ecumenically’’. The Amsterdam Report gives us innumer- 
able new angles on what is involved in a truly ecumenical - 
approach. The detailed descriptions of the services of worship 
which were led according to different traditions, the variety of 
Church background in the plenary addresses and in the group 
discussions, especially in the section on ““The Church: Its Nature 
and Mission”, the account of the Communion Services — all 
these present with great clarity both the richness and the failures 
of the Churches all over the world. We are left with an astonishing 
sense of what God has accomplished in the Church Universal and 
with a vision of the way we must take in the service of that Church. 

Those of us who were at Amsterdam felt then, and feel in- 
creasingly as the days go by, that it was only the grace of God 
which made it possible to hold the Conference at all and that in 
the deepest sense it was a gift from Him to the youth of the world. 
If this is so, then all who are seeking to find the will of God in 
these difficult days and to proclaim His Gospel must look at the 
records of Amsterdam and seek to understand the message which 
went out from it. Christus Victor has been the faith of the 
Church down the ages but it can only be our faith if it stands 
the test of the world as we know it today. In the pages of this 
report we see Christus Victor challenged on every side by the 
tragedy of our time expressed in the most concrete terms — and 
yet at the end it is Christus Victor still. Can we afford to miss 
the addition of this experience to our own ? 


M. N. 


The British S.C.M. tells its Tale 


Learninc Wispom. Fiity Years of the Student Christian Move- 


ment, by Eric Fenn. Student Christian M i P 
London, 1939. Price : 2s. 6d. ovement Press, 
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This booklet of 126 pages is a masterpiece of its kind. It has 
the vividness of a film. “Swanwick”, a Manchester Quadrennial, 
a party on the Danube, how they all line up before your eyes ! 
How memories of other ‘““Swanwicks’’, other local groups, bright 
or dull, other conferences — whether Quadrennials or not — other 
Federation meetings flow back to one’s mind !- Whatever part of 
the world you live in, is there not a common feature which makes 
them all akin — that first shock, that wonder and awe, which 
comes from the discovery of a life much deeper in meaning, much 
wider in scope than anything one dreamt of before, and the per- 
sonal challenge of it all to your own tiny existence! But every 
chapter also opens long and wide avenues for thought. Here 
again the history of the British $.C.M. proves akin to that of 
many other Movements. We are faced with the process of dis- 
integration of modern university life; we see how the S.C.M. 
‘“‘marked the reassertion within the secular framework of university 
life, of the living reality of God”’ ; how it attempted to relate the 
calling of an S.C.M. member as a Christian to his calling as a 
student, and the university to the world. We further see how the 
S.C.M. becomes more and more conscious of its share in a world- 
wide fellowship ; how it awakens to the great economic and poli- 
tical issues of our time ; how it develops a more and more truly 
ecumenical or so-called ‘‘interconfessional” policy, a deeper and 
wider Church consciousness. 

Eric Fenn’s last chapter deals with present trends; the 
thoughtlife of the Movement is described as deeply influenced by 
two men: C.H. Dodd and Reinhold Niebuhr. “The dual effect of 
these two streams of thought is to reaffirm the living reality of 
God and to set our lives once again where personal, social and 
political choices are made under the eyes of God and in a fallen 
world. They combine to destroy the last vestige of Utopianism, 
and yet reinforce the nerve of social endeavour. They deliver the 
Love of God from that terrible sentimentality which is its very 
opposite, and reveal it as it is — the most uncomfortable and the 
most compelling thing in the world.” 

Dr. Tatlow’s History of the British Student Movement will 
remain the classical resource book of any student in S.C.M. 
history. Eric Fenn’s book should be in every Student Movement 
library and should stimulate other Student Movements to issue 
a similar account of their own history ; for is not each of these a 
chapter of God’s doings in the universities of the world ? 


Be GW 
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European Students in Distress 
(contributed by International Student Service). : 


The European war, in its fifth month, now numbers 7,000 students 
among its thousands of refugees. They are scattered all over Europe, but 


mainly in five 
France. 


1. HUNGARY 


2. ROUMANIA 


3. LITHUANIA 


4. LATVIA 


countries: Hungary, Roumania, Lithuania, Latvia and 


1400 students among 50,000 Polish refugees who poured 
into this country last September, 1,000 in military camps, 
400 in the civilian. As student refugees they need books, 
study materials, and an opportunity to complete their 
university work; as suffering human beings, they need 
blankets, clothes and shoes. 


There are 50,000 Polish refugees here as well, but a smaller 
number of students than in Hungary — 400-500. A first 
group of forty has been allowed to go to Bucarest to continue 
their studies at the university where they are admitted free 
of charge. A foyer is being opened which will take care of 
another 40 or 50. Meanwhile, in the camps there is great 
hardship as a result of neglect of cultural needs: in one 
refugee centre, one mimeographed book is all the reading 
material available for 120 people. 


More than half the student refugees are in this small 
country : 500 in camps ; 1500 scattered over the country, 
finding refuge wherever they can ; 1800 in the Vilna terri- 
tory. The University of Stefan Batory in Vilna may be 
closed soon, as the government might not be able to run 
two universities, one in Kaunas and one in Vilna. If it is 
closed it will mean an additional 1200 destitute students. 
The problems here are of such magnitude that the Red 
Cross and other relief agencies cannot cope with them all ; 


gifts of overcoats, socks, shoes and gloves are urgently 
needed. 


At present there are about 100 Polish students in camps in 
Latvia, all but seven being in the military camp. The 
Latvian Red Cross has written us that study material is 
particularly needed here : books on professional subjects, as 
well as literature of a general character, to prevent demo- 
ralization from setting in. Here, too, the students are suffer- 
ing from a shortage of warm clothes, 
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5. FRANCE We know of 500 stranded Polish students here. Their needs 
are the most elementary: food, a place to sleep, clothes. 
400 Spanish students remain in the camps in southern 
France ; they have been there for twelve months. If help 
is delayed much longer, some of the most valuable years of 
their lives may be irreparably lost. 25 Czech students 
remain in Paris, waiting for a chance to finish their university 
studies. 


Those who have visited the refugees in these countries speak of the vast 
resources of talent among them, yet to be discovered and used. They also 
speak of the tragic and demoralizing effects enforced idleness is having on 
the students. Unless help comes soon, students, as a special group, are in 
danger of being lost in the vastness of the war refugee problem. The suffer- 
ings of 7,000 fellow students is a challenge the university world must not 
fail to answer. 


Contributions for relief funds may be sent to 1.S.S., 13 rue Calvin, Geneva, 
or to national S. C. M.s or I. S. S. headquarters. 
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Joun Bennett is a Professor of Theology at the Pacific 
School of Religion, Berkeley, California. By his speeches and such 
books as Christianity and our World he has had a very profound 
influence on the thinking of the younger generation in North 
America and Great Britain. 


A. C. Crate was for many years Chaplain to the University 
of Glasgow. He has recently been appointed as secretary to the 
commission on Social Responsibility of the Council for the Christ- 
ian Faith and the Common Life in Great Britain. 


J. L. HromApxa was Professor of Theology in the University 
of Prague and President of the Czech Student Christian Movement. 
He is now Guest Professor at the Theological Faculty of Prin- 
ceton University and at Union Theological Seminary, New 


York. 
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J. Koopmans, a pastor of the Dutch Reformed Church, is 
now a secretary of the Dutch Student Christian Movement with 
special responsibility for Bible Study. He has written several 
books on the Bible and Christian doctrine. 


D. T. Nixes was President of the Student Christian Movement 
of Ceylon and a member of one of the “‘post-Tambaram”’ teams. 
He is now a member of the staff of the World’s Committee of 
Y.M.C.A.s with special responsibility for evangelistic work and 
Bible Study. 


Ronatp Preston was until recently an Industrial Depart- 
ment Secretary of the British Student Christian Movement, and is 
part-author of the book Christians in Society. 


Rost Tertin was a secretary of the World’s Student Christ- 
ian Federation with special responsibility for social thought and 
action. She is now on the staff of the National Board of the 
Y.W.C.A. of America, part-time in the Programme and Research 
Department and part-time on the National Student Council, 
doing economic education. 


The Thoughts on the “‘Holy War” which appear in The Student 
World Chronicle were written by a former member of the French 
Movement who has taken part in some of the severest fighting on 
the Western Front. 


The Book Reviews are by Moira Neill, of the World’s Y.W.C.A., 
and by Suzanne de Dietrich. 


The articles of J. Koopmans and E. Miller were translated by 
the Rev. Denzil G. M. Patrick. ; 


Imprimerie La Concorde. Lausanne (Suisse). 1. 40. Printed in Switzerland 
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